MATTHEW, MARK AND LUKE

Mathew, Mark and Luke intended their books to be read as records of what Jesus said and did. But these three men were not mechanical compilers of traditions but presenters of a message, writing in the light of their own understanding of both Jesus and the particular groups they wrote their accounts for.
(1) The Fourfold Gospel

Luke 1:1,2 many 

Many gospels were written in the 1st and into the 2nd century, but by the middle of the 2nd century it was generally agreed that the four books attributed to Matthew, Mark, Luke and John were the authoritative account of Jesus’ life

Attempts to harmonise the Gospels began soon after 150AD with Tatian’s Diatessaron (Fourfold) but have always proven difficult
(2) MATTHEW
The structure of Matthew’s gospel gives evidence of careful composition. The most obvious pointer is the formula repeated in 7:28; 11:1; 13:53; 19:1; 26:1 marking out the five major discourses of chapters 5-7,10,13,18 and 24,25, each of which is a careful compilation of sayings of Jesus on a particular theme (discipleship, mission, parables, relationships and the future). 
Even more significant is the dramatic progression through the Gospel which introduces Jesus the Messiah in 1:1- 4:16, describes His public ministry in Galilee, with the growth of both response and opposition in 4:17-16:20, reveals the true goal of His messianic mission in rejection and death through the private teaching to His disciples in 16:21-18:35, describes the confrontation of the Messiah with the official leadership of Israel in His climactic and only visit to Jerusalem in 19:1-25:46 (with chapter 23, the final public utterances, expressing the final repudiation of unbelieving Judaism that has rejected His appeal) and concludes with His suffering, death and resurrection, which accomplish the messianic mission in 26:1-28:20. 
This narrative outline is essentially the same as that of Mark. Matthew shares with Mark a positive view of Galilee as the place of response and hope and a contrasting view of Jerusalem as the place of opposition and death.
The word “fulfillment” characterises Matthew’s theological perspective.  Matthew’s most frequent formula is “This took place to fulfill what the Lord had spoken by the prophet” or similar wording.
  This is not restricted to formal quotation of explicit predictions. Sometimes Matthew’s allusions to the Old Testament draw out “typical” relations between Jesus and the main aspects of God’s activity in Israel’s past.
 Matthew portrays Jesus as the successor of, yet superior to, those through whom God led His people in the past – priest, prophet, king and wise man.
Taking the first two chapters as an example:

· the first two words translate literally as “book of genesis”

· they introduce a genealogy (1:1-17) showing Jesus as the climax of the history of Old Testament Israel, especially of the royal line of David

· the remainder of chapters 1 and 2 consist of five short narrative sections, each focused around an Old Testament quotation, showing in each case how the scripture was fulfilled in Jesus
(3) Matthew’s Christology

Matthew’s Christology is more explicit than Mark’s. Matthew balances Jesus’ “secrecy” about His messiahship with a more open recognition by the disciples as to who Jesus is. Where Mark uses teacher or rabbi, Matthew often uses Lord.

Mark 6:51 cf. Matthew 14:33 astounded (Mark) worshipped (Matthew)
Mark 8:29 cf. Matthew 16:16 Matthew adding the Son of the living God
Matthew 25:31-46 Jesus is the King, sitting on the throne of His glory, surrounded

                       by angels, and pronouncing sentence on all the nations. This

                       passage is peculiar to Matthew

· kingdom of the Son of Man: Matthew 13:41; 16:28
· his glorious throne: Matthew 19:28
· all authority vested in Him: Matthew 28:18 fulfilling Daniel 7:14
· Matthew 28:19 the Son joined equally with the Father and the Holy Spirit

Matthew begins with God with us (1:23) and concludes with the assurance of His presence with you always, to the very end of the age (28:20)

Matthew’s Christology is more explicit than Mark or Luke. The same Christological titles (Son of Man and Son of God) are used but underlying them is a greater willingness to present Jesus, even in His earthly ministry, as a figure of majesty and even as divine.

Matthew has a consistent emphasis on Jesus as the fulfillment of the hopes of Israel. Jesus is the true king of the line of David, being addressed seven times as son of David (only twice in either Mark or Luke). His questioning of the value of the title in 22:41-45 is probably because the term was too open to a nationalistic interpretation.
Another typological theme in Matthew is Jesus as the new Moses, hounded by Herod as Moses was by Pharaoh, transfigured by God’s presence in 17:1-8 in a similar way to Moses, delivering the Sermon on the Mount as the fulfillment of Moses giving the Law on Mt. Sinai.
In Matthew’s selection and structuring of material and his detailed wording he has emphasised particularly;
(1) Jesus’ role as the one in whom Israel’s history and hopes come to their fulfillment

(2) Jesus’ uniqueness as the sinless Son of God, the Lord, King and Judge, the ever present “God with us”

(4) Matthew: Jesus and the Law

The early followers of Jesus faced two extremes – those who taught that that Jesus had come to abolish the Law (Matthew 5:17) and who tended to antinomianism (anomia = lawlessness)
, and those who were ‘legalists’ and who failed to see beyond the detailed regulation of laws to their underlying ethical principle.

Jesus came to “fulfill” the Law and the Prophets (5:17). Both pointed to Jesus (brought into sharp focus by the last prophet, John the Baptist, whose ministry was to prepare the way for and reveal Jesus, the Messiah: 11:13). The goal of the Law and the Prophets was the Son of God, Jesus. He can rightly declare, ”I say to you …”
 and, unlike the scribes, teach in authority (7:28f)
Jesus was totally against the externalism induced by the enormous legislative superstructure which the scribes and Pharisees had erected as ‘a fence for the law.’ Much of this legalism was contained in oral pronouncements, readily memorised in middle-eastern lands where writing was not very common. In the third century ad some of it was codified in the Mishnah, which runs to some 800 pages (in English). Then commentaries emerged, to explain the Mishnah. These were known as talmuds. There are twelve printed volumes of the Jerusalem Talmud and sixty of the Babylonian Talmud.
Jesus “I say to you …” statements in Matthew 5:17-48 are principally against the oral pronouncements that were given equal weight as the Law itself. But the moral law had not been abrogated. Indeed, Jesus goes on to intensify its demands. He is concerned to show his disciples in the kingdom that their righteousness must transcend the formal obedience which, at its worst, Pharisaism was capable of: the attitude that said, ‘Right, I have fulfilled precisely what is required of me, but I didn’t want to do it, and I shall not throw in one iota of extra commitment.’ Jesus looks for the inner disposition as well as the outer action. The law is not the limit of obedience; it is to be seen rather as the springboard for a life of devotion to Jesus and His Father. It is the kerb along the road of love. This principle of love is preeminent (5:43-47). In Matthew 7:12 and 22:35-37 Jesus says this principle of love is the summary of all the teaching of the Law and the Prophets. The “fulfillment” of the Law is not a new law, but a relationship with God. This is what the Law and the Prophets looked forward to, and what Jesus came to achieve.
Matthew points out strongly that abrogating the Law does not leave believers in a vacuum. Lawlessness leads to condemnation (7:21-23). Much of Matthew’s Gospel is devoted to setting out the ethical demands of the new life in the Kingdom. In fact Matthew presents a distinctly ‘conservative’ view of the Law. Matthew 15:1-20 is less radical in its attitude to the food laws than Mark 7:1-23, and Matthew 23:3,25 seems to endorse scribal legal traditions (as against 5:21-47 which does not).
Matthew is steering a middle pathway between legalism and antinomianism. He sees Jesus as the “fulfillment” of the Law. The authority of the Law as God’s word to Israel is taken up into, and interpreted by, the authority of Jesus.

(5) Matthew: Israel, Jesus and the Church 

Matthew wrote as a Jew, conscious of his national heritage and wanting to demonstrate the Old Testament roots of Jesus’ ministry. Matthew’s focus was on fulfillment and his concern for the role of the Law is strong. Only Matthew includes a restriction of the mission of Jesus and His disciples ‘to the lost sheep of the house of Israel’ (10:5f; 15:24; cf.10:23).

But throughout Matthew’s gospel, Jesus is shown as increasingly in conflict with the leaders of the nation (particularly, but not only, the Pharisees), reaching its climax in chapters 21 to 23. Here Jesus’ deliberately provocative acts in 21:1-22 (including the immediate destruction of the fruitless fig tree = a symbol of Israel’s failure) lead into a series of “debates” with official representatives of Israel. Jesus’ message is clearly incompatible with the religion of the establishment. Included in this section are three parables (21:28 - 22:14) all clearly expressing God’s rejection of those who have failed to live up to their status as His chosen people, and their replacement by others whom they have despised. The last of these parables contains a clear allusion to the destruction of Jerusalem as the inevitable consequence (22:7). In a public attack on the scribes and Pharisees in chapter 23, Jesus expresses His total repudiation of their way of religion, leading to the declaration that the temple, the symbol of Israel’s status as the people of God, will be destroyed (23:37-24:2). 
While much of the material in these chapters is shared in Mark and Luke, neither of those gospels matches Matthew’s sustained demonstration of Israel’s failure and its consequences. While the attack has been directed primarily against the leaders of the nation, Matthew emphasises that their attitude and so their fate, is shared by the nation as a whole (23:17ff; 27:24ff)

Matthew 8:11,12 in the context of the story of the faith of a Gentile (noting v.10)

Matthew 21:43 the vineyard is taken from its original managers and given to

                         others 

Matthew does not suggest all Jews are lost; Jesus and His disciples (including Matthew) were all Jews. The “nation” of 21:43 is not simply the Gentiles replacing the Jews. The true people of God will no longer depend on membership in a national community. The new basis is repentance and faith in Jesus and is open to Jew and Gentile. This was John the Baptist’s message (3:8,9). A necessary result of Jesus’ mission was to introduce a new covenant (26:28) and so a new covenant community.
Matthew 28:18-20 this universal mission is the climax but has been earlier hinted

                               at throughout  Matthew’s Gospel

Matthew 1:3-6 the Gentile women in Jesus’ genealogy

Matthew 2:1-12 the Magi from the East

Matthew 8:5-13 the Gentile centurion
Matthew 15:21-28 the Canaanite woman

Matthew 21:43 the ‘other’ nation

Matthew 22:8,9 the guests brought in from the streets

Matthew 24:14; 26:13 the future universal preaching of the gospel

It is Matthew who parallels Jesus’ life with Israel’s history. Jesus is God’s ‘son’ called out from Egypt (2:15 cf. Hosea 11:1). Jesus is the representative head of the nation’s destiny. To belong to ‘Israel’ means to belong to Jesus. It is only through their relationship with Him that His people, whether Jew or Gentile, become God’s people Israel
Matthew 25:40 to the least of these = to Me
Matthew 10:40-42 he who receives you receives me
Matthew 16:18 my church: ekklesia = Septuagint term for the assembly of Israel;
                         Jesus calls it my church

Matthew emphasises that the result of Jesus’ ministry was the creation of a new community of the believing and forgiven remnant, the people of the Messiah in whom the destiny of Israel was to be fulfilled. It is for this new community that Matthew writes and his concern is that its corporate life should be worthy of its high calling. Because it is in Jesus that all God’s purposes, including His purpose for His people Israel are centred, Christology becomes the key to all of Matthew’s interpretation of the Gospel; and that key is: fulfillment in Jesus
(6) MARK
The outline of Mark’s Gospel begins with Jesus being declared both Messiah and Son of God (1:1) and who is introduced as such in 1:2-13. Then we have the Galilean ministry, a period largely of popular acceptance (1:14-6:13), a wider ministry in the north with growing opposition (6:14-8:26), then His fatal journey toward Jerusalem, as He prepares His disciples for His rejection and death (8:27-10:52), culminating in His eventual arrival in Jerusalem where His confrontation with the religious authorities seals His fate (chapters 11-13) and the inevitable climax in His death and resurrection (chapters 14-16) but ending on a note of mystery and hope (16:7,8)
Galilee is the place of revelation, response and hope for the future (14:28; 16:7) while Jerusalem is the place of rejection and death, doomed for its unbelief.
(7) Mark: Christology

Mark introduces Jesus as “Son of God” in 1:1 and this term recurs at key points: God declared Jesus to be His beloved Son at His baptism (1:11); demons recognise Him to be the Son of God (3:11; 5:7); the baptismal pronouncement is repeated in 9:7, immediately after Peter’s confession of Jesus as Messiah and Jesus’ warning that messiahship means suffering and death; in 12:6 Jesus all but openly claims the title in the parable that sets Him over against Israel’s failed leadership; in 14:61,62 He openly and defiantly accepts the title before those same Jewish leaders; and the paradoxical climax occurs at the cross when a Gentile centurion recognises Him as God’s Son (15:39)
In Mark’s Gospel, Jesus is the Son of God who acts with the authority of God Himself (2:1-12), whose glory is even once revealed in visible form (9:2-8), and yet who appears in humility, weakness and suffering. There is a deliberate concealment of Jesus that contrasts with Matthew’s explicit Christology. Jesus, as Mark presents Him, did avoid publicity, was reluctant to make claims for Himself in public, and both commended ((9:33-37; 10:42-45) and displayed humility in contrast with the world’s self-importance. He was, and knew Himself to be the Messiah, the conqueror of Satan, but His mission was to be rejected by His own people and not to rule in earthly triumph. He was, and knew Himself to be the Son of God, but He shared fully in human emotion and stress (3:5; 6:5; 8:12; 9:19; 10:14; 14:33-36; 15:34). He had supernatural knowledge (2:8; 5:30; 8:17; 13:2) but confessed ignorance of the time of His return (13:32). He healed and delivered people from demons and taught with unparalleled authority, but fell asleep in an open boat in a storm (4:38).
It has been surmised that Mark wrote to oppose an emphasis in his day against Jesus’ humanity, that He was a theophany or even a “divine man” wonder worker.
Mark puts complementary stress on the messianic mission and divine glory of Jesus, as on His suffering, humiliation and death. Mark uses the title “Son of Man,” encompassing both Jesus’ essential mission of rejection and suffering (8:31; 9:12,31; 10:33f,45) and the heavenly glory to which the suffering will lead (8:38; 13:26; 14:62), even more than his use of “Son of God.”

A similar paradox occurs in Mark’s handling of the Kingdom of God. As in the other Synoptics, Jesus announces the arrival of God’s rule (1:15), but also looks forward to a future time when the kingdom will have come in power (9:1), and at the last supper speaks of drinking new wine in the Kingdom of God as something yet to be (14:25)
(8) Mark: Discipleship

While Mark’s main theological emphasis is Christological, a vital support is understanding what it means to follow Jesus. This concentration on discipleship is especially evident in the section linking the Galilean ministry to the climactic visit to Jerusalem (8:27-10:45).

If messiahship involves rejection and suffering rather than popularity and triumph, then the Messiah’s followers must expect something similar (8:34-38; 13:9-13). This theme of suffering for the cause of Jesus suggests Mark was writing for a church that had already experienced persecution and found it hard to reconcile this experience with the status of being flowerers of the Son of God. Mark shows that what applied to the Master applies to the followers.

Mark portrays the disciples’ difficulty in grasping this as well as other areas.
 Mark’s picture of Peter as slow to understand is very strong. Matthew and Luke in several places either tone down or omit instances of Peter’s slowness.

Mark presents Jesus as virtually standing alone as He carries out His mission – a mission the disciples don’t yet grasp

Mark 10:32 the disciples are astonished and the crowds afraid
In His disciples, as well as in the wider community, Jesus has to overcome a deep-seated natural reluctance to see His mission from the divine perspective. Following this, discipleship is an uncomfortable process of reorientation and abandonment of the self centred values of human society to fall into line with the divine economy

Mark 10:31 first are last and last first

In contrast to the emphasis on the dullness of the disciples, Mark also emphasises  the privilege of discipleship and the contrast between Jesus’ discipleship and ‘those outside’ (4:11) 
Mark 4:10-12,33,34 Jesus often gave explanations to His disciples about the 

                                 meanings of parables cf. v.11 The secret of the Kingdom of 

                                 God has been given to you
The more they fail to understand, the more Jesus gives them special instruction because the continuation of the mission depends on their ability to understand it.

Two contrasting aspects of discipleship reflect the two poles of Mark’s Christology

(9) Mark - Words and Deeds

Mark contains no lengthy instruction like the Sermon on the Mount, fewer parables than Matthew or Luke and nothing to compare with the last supper discourses of John 13-17. But he lays greater stress on the teaching activity of Jesus than either Matthew or Luke. For him “teacher” is a title of honour, the natural way for disciples and others to address Jesus, and Jesus is characterised as the one who went around teaching, both publicly and particularly in private with His disciples. 

In comparison with the much longer gospels of Matthew and Luke, Mark does contain much less teaching. But because Mark was almost certainly written before the other two, neither of the other two can be called the “norm” from which Mark deviated. Statistically, almost half of Mark’s gospel is teaching and half narrative.
(10) LUKE

Luke’s recurring emphases include

· the Holy Spirit

· concern for the disadvantaged in society, the poor and outcast, women, children, Samaritans and Gentiles

· prayer: seven accounts of Jesus praying, several parables and exhortations to pray

· praise

(11) Heilsgeschichte (Salvation History)

Hans Conzelmann found in Luke’s writings (Gospel of Luke + Acts) God’s purposes in history being worked out in three stages

(1) the period of preparation up to the coming of Jesus

(2) the period of Jesus’ ministry

(3) the period since the ascension

Conzelmann believes Luke’s writings addressed a growing problem caused by the delay of Christ’s return. As long as this was expected in the lifetime of Jesus’ contemporaries, the time of the post-ascension church was merely a period of waiting. In place of the imminent expectation of Christ’s return, Luke offered (according to Conzelmann) both a heavenly salvation for the individual and the continuation of God’s saving purpose through the Church.
Luke depicts the transfer of the mission from Jesus to the Church. Luke not only records history but sees meaning in that history. Jesus’ mission and its sequel was what must happen
 It was God’s purpose, proclaimed in the Old Testament and now fulfilled, and that purpose includes the continuing mission of the church as witness to the salvation Jesus has brought (Luke 24:47-49; Acts 1:4-8). So the progressive spread of the gospel in fulfillment of Acts 1:8 is portrayed in the rest of Acts: to Jerusalem, Judea, Samaria, to the Gentiles, to Antioch, Cyprus, Asia Minor, Europe and to Rome where Acts triumphantly concludes. All this is not haphazard, but was planned and directed by the Holy Spirit
(12) Luke – Jews and Gentiles

It is generally agreed that Luke was a Gentile, though his knowledge of Judaism, and especially of the Septuagint Old Testament, was remarkable. But this does not seem to have caused him to portray Judaism in a poor light in contrast to the growing Gentile acceptance of the gospel.
Luke sees Israel as “split in two” by the gospel; some believed; the others refused. The entry of the Gentiles into the people of God is the result, not of Jewish unbelief, but the success of evangelism by converted Jews. Luke does not project a radical discontinuity between Israel and the Church. His view is very similar to Paul’s in Romans 11 where the loss of some branches of the olive tree (Israel) through unbelief does not destroy the continuing identity of the tree, even when it receives new branches in place of the old.
Luke’s prominence given to Jerusalem follows this pattern. In Matthew and Mark Jerusalem is a symbol of opposition to the Kingdom of God, but Luke sees the city more favourably

· Jesus dedicated in Jerusalem’s temple

· the temple is “Father’s house” when He is 12

· the prominence given to the final journey to Jerusalem (9:51-19:44)

· in the gospel and Acts it is in and around Jerusalem (and not Galilee) that the risen Jesus meets with His disciples

· the Holy Spirit falls on the disciples in Jerusalem

· while opposition scatters the church, the apostles stay in Jerusalem (8:1)

· the crucial Acts 15 Council is held in Jerusalem

· Paul, the apostle to the Gentiles, sees Jerusalem as the natural centre of the Christian movement (19:21; 20:16,22; 21:10-17)
(13) Luke – Good News to the Poor

One central aspect in Luke is God’s lack of partiality – all classes, high or low, rich or poor, male or female, Jews, Samaritans or Gentiles, come within the scope of His saving purpose. The gospel is almost presented as being for the poor, the despised and the disadvantaged
· the Magnificat’s emphasis (1:46-55)

· despised shepherds surround baby Jesus (2:8ff)

· Joseph and Mary bring an offering prescribed for the poor (2:24 cf. Leviticus 12:8)

· Luke’s version of the Sermon on the Mount begins with a blessing on the poor and includes a woe against the rich (6:20-26)

· materialism is denounced (12:13-24; 14:7-33; 16:1-3)

Because the inequalities of the current society will have no place in the new age, those who have already tasted of that age are to show compassionate concern for the poor and avoid the pitfalls of affluence

· the radical sharing of material possessions that characterised the early Christian community in Jerusalem (Acts 2:44f; 4:32-5:11)

(14) Luke – the Holy Spirit

Luke makes more frequent mention of the Holy Spirit than Matthew or Mark and Acts has constantly been called ‘the Acts of the Holy Spirit.’

Acts 1 is a time of waiting (vs.4-8). It is only with the coming of the Spirit at Pentecost (2:2ff) that the mission of the disciples can begin. From that time on Luke constantly emphasises that the disciples depend on the Holy Spirit for power to witness
 and that it is the Holy Spirit who directs the development of the mission.

The mission remains Jesus’ mission. The Spirit is “the Spirit of Jesus” (Acts 16:7). It is as believers are baptised in the name of Jesus that the Spirit is received.
 The initial gift of the Spirit received at Pentecost is described as the work of Jesus (Acts 2:33). The gift of the Spirit was for Luke essentially to equip the church to witness to Jesus.
This study is largely a summary of ‘A Theology of the New Testament’ by G.E.Ladd. Revised Edition edited by D.A.Hagner (William Eerdman’s Publishing Company: Grand Rapids, Michigan) 1988, Chapter 16 ‘Matthew, Mark and Luke’ by R.T.France
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