HUMANITY OUTSIDE OF CHRIST

(1) Introduction
Paul has in times gone by often been interpreted against the background of Hellenistic dualism. Hellenistic dualism involved both a cosmological and an anthropological dualism. Cosmological dualism saw two levels of existence: the earthly and the heavenly. Anthropological dualism saw two parts to each person:

the body and the soul. The body belonged to the earthly level while the soul belonged to the heavenly or spiritual level. In Gnostic thought matter was the realm of evil. Redemption meant the soul escaping from the realm of matter and the body so it can enter the real world of spirit.
Paul emphasised a dualism but not in these terms. He was conscious of standing between two ages. The whole redemptive work of God is moving towards the perfect realisation of the Kingdom of God in the Age to Come, and includes all creation. Until then the old age continues with its burden of sin, evil and death. However, in the mission of Christ and the coming of the Spirit, the blessings of the new age have reached back to those who are in Christ. At the same time, the world and humanity as a whole remain in the grip of the old age.

Paul’s view of creation is typically Hebrew and not Greek. God is the creator of all things in the world (Ephesians 3:9; Colossians 1:16) including humanity 

(1 Corinthians 15:45). All things were created by God through Christ 

(1 Corinthians 8:6) but unlike Hellenistic thought, God does not stand aloof from His creation.
As is true of creation, humanity has no more claim on God than the clay over the potter (Romans 9:20ff) whereas God lays claim to humanity’s gratitude and worship (Romans 1:21,25). Both creation and humanity are fallen and so stand under God’s judgement. Creation was subjected to futility and corruption (Romans 8:20) and finds itself subject to a gigantic circle of futility that leads to death. Because it is fallen, it is doomed to pass away (1 Corinthians 7:31). This doesn’t mean annihilation but redemption, it being ‘liberated from its bondage to decay and brought into the glorious freedom of the children of God’ (Romans 8:21). Paul never views the creation as evil because it is matter, as Hellenistic thinking would.
(2) The World
The Greek word for world (kosmos) has no Hebrew or Aramaic equivalent. The Hebrew word olam initially meant ‘age’ but later meant both ‘age’ and ‘world.’

Paul use kosmos to mean:

(1) the universe – the totality of all that exists (Romans 1:20; Ephesians 1:4)

(2) the inhabited earth, the dwelling place of humanity, the scene of history. This is the world we are born into (1 Timothy 6:7), where the saints live side by side with the immoral (1 Corinthians 5:10b). The world was promised as an inheritance to Abraham (Romans 4:13) and it is where the gospel is proclaimed (Romans 1:8; Colossians 1:6). The world is the dwelling place of those who have no hope and who are without God (Ephesians 2:12). Sometimes the world is distinctly contrasted with heaven (1 Timothy 1:15; 3:16; cf. Colossians 1:20)
(3) humanity, the totality of the human society that inhabits the earth. The apostles are viewed by others as the refuse of the world (1 Corinthians 4:13). The foolish, the weak, the low and despised in the world (1 Corinthians 1:27f) are those who come from the lowest social and cultural levels of human society. The accountability of the world to God (Romans 3:19), the judgement (Romans 3:6) and the reconciliation of the world (Romans 11:15; 2 Corinthians 5:19) all have in view humanity as a whole

(4) humanity in comparison to God is fallen, sunk in sin and hostile to God. People are viewed as being in rebellion to God and their world is seen as sinful. The Gentiles ‘followed the ways of this world and of the ruler of the kingdom of the air, the spirit who is now at work in those who are disobedient’ (Ephesians 2:2). The wisdom of this world is sharply contrasted with the divine wisdom 

(1 Corinthians 1:20f) and cannot reach the knowledge of God. The ‘spirit of the world’ (the whole outlook and orientation of the life of this world) is on a different level from the Spirit of God (1 Corinthians 2:12). The wisdom of this world can never commend a person to God (1 Corinthians 3:19). The principles of the world, including human tradition and religion, are antithetical to Christ (Colossians 2:8). Outside of Christ, humanity (including Israel) is in captivity to these worldly principles (Galatians 4:3). True freedom can only be found through the redemption that is in Christ. The world has its religion, a religion that holds people captive to an asceticism and legalism that may seem to demonstrate wisdom, devotion and self discipline, but which fails to provide the solution to the moral dilemma facing humanity (Colossians 2:20ff). Viewed from this perspective, the world stands under the judgement of God (1 Corinthians 11:32) and in need of reconciliation to God (2 Corinthians 5:19; Romans 11:15)
(5) the whole complex of earthly relationships, the totality of human activities, the world system and complex of relationships created by them. In 1 Corinthians 7:29-31 Paul writes that because of the expectation of an imminent parousia believers should not permit themselves to become inextricably involved in this world’s order. In verse 31 he says ‘For this world in its present form is passing away.’ The world is not evil in itself and so believers don’t have to be detached from it. The structure of worldly relationships is transitory and will pass away. Believers find their deepest meaning of existence not in this world but in the new, divine order. We live in this world but are not to surrender ourselves to it, or abandon ourselves to its enjoyment. It can hinder our relationship with God.
The ideal relationship of the Christian to this worldly order is expressed in Galatians 6:14 ‘May I never boast except in the cross of our Lord Jesus Christ, through which the world has been crucified to me, and I to the world.’ The context is provided by the next verse. ’Neither circumcision or uncircumcision is anything; what counts is a new creation’ (verse 15). To Paul circumcision was an element of the world. The Judaisers in Galatia were glorying in circumcision and making it the channel and means of attaining greater favour with God. This way of thinking pandered to human pride and was no longer of interest to Paul. He had been crucified to the world. This does not mean Paul opposed the practice of circumcision for Jews, as Jews. He circumcised Timothy because his mother was a Jewess (Acts 16:3) and he took deliberate steps to frustrate the rumour that he had taught all Jews who lived among Gentiles to abandon the practice of circumcision (Acts 21:21). Paul never stopped recognising his Jewish heritage (Romans 11:1) and the privileges and glory of Israel’s divine call (Romans 9:4,5); but all such things came to be viewed as part of the worldly system and no longer as an object of pride. Paul was ready to sacrifice them all, together with all human relationships, if their sacrifice would enable him to gain Christ (Philippians 3:4-9). The evil connected with the world is not in the world itself, but in the attitudes the world engenders in people, which turn them away from the true Creator.
“Worldliness” consists of worshipping the creature rather than the Creator (Romans 1:25), of finding one’s identity and pride on the human and created level rather than in God. The world in sinful only insofar as it exalts itself above God and refuses to humble itself and acknowledge its creator Lord. When people are redeemed, they cease to be simply part of the sinful world and become instead citizens of the Kingdom of God.

(3) Spiritual Powers

A prominent element in Paul’s thinking about the nature of the old age is the conviction that it is in the grip of evil spiritual powers. Paul writes of both good and evil spirits.
Angels are spiritual beings engaged in the service of God. Angels are spectators of the human scene (1 Corinthians 4:9; 11:10; 1 Timothy 5:21). Angels were witnesses of Jesus’ ascension (1 Timothy 3:16) and they will be with Jesus in His return to bring judgement on the unrighteous (2 Thessalonians 1:7). Fallen angels are hostile to both God and humanity. They would try to separate people from God’s love (Romans 8:38). A day of judgement awaits them (1 Corinthians 6:3).
Paul mentions demons in relation to idolatry. While recognising that idols in themselves are nothing (1 Corinthians 8:4-6) and so have no power, there is still a power connected with idols that comes from demons. To worship idols is to sacrifice to demons (1 Corinthians 10:19-21). Paul prophesies that in the last times deceiving spirits will become increasingly active to turn people away from the truth (1 Timothy 4:1-3). This activity parallels the activity of Satan through the man of lawlessness who will appear just before the Day of the Lord 

(2 Thessalonians 2:9).
The archenemy of God is an evil spirit who is sometimes called the devil (Ephesians 4:27; 6:11; 1 Timothy 3:7) but usually Satan. He is the ruler of the authority of the air (Ephesians 2:2), the god of this age (2 Corinthians 4:4), whose objective is to blind the minds of men and women from understanding the saving power of the gospel. He is the tempter who seeks through persecution to turn believers away from the gospel (1 Thessalonians 3:5), to hinder God’s people in their ministry (1 Thessalonians 2:18), who raises up false apostles to pervert the truth of the gospel (2 Corinthians 11:14), who is always trying to overcome God’s people (Ephesians 6:11,12,16), and who can afflict the bodies of God’s choicest servants (2 Corinthians 12:7). Satan’s main purpose is to frustrate the redemptive purposes of God and at the end of the age to display his power through a man of lawlessness who will try by one last effort to overthrow the work of God and turn people to worship evil (2 Thessalonians 2:4-10). But Satan’s doom is sure. God will crush him under the feet of the saints (Romans 16:20).
Paul uses terminology that infers ranks within fallen angels:

Rule (arche): 1 Corinthians 15:24; Ephesians 1:21; Colossians 2:10

Rulers (archai): Ephesians 3:10; 6:12; Colossians 1:16; 2:15; Romans 8:38

Authority (exousia): 1 Corinthians 15:24; Ephesians 1:21; Colossians 2:10

Authorities (exousiai): Ephesians 3:10; 6:12; Colossians 1:16; 2:15

Power (dynamis): 1 Corinthians 15:24; Ephesians 1:21

Powers (dynameis): Romans 8:38

Thrones (thronoi): Colossians 1:16

Lordship (kyriotes): Colossians 1:16

Lordships (kyriotetes): Colossians 1:16

World rulers of this darkness: Ephesians 6:12

The spiritual (hosts) of evil in the heavenlies: Ephesians 6:12

The authority of darkness: Colossians 1:13

Heavenly, earthly and sub-earthly beings: Philippians 2:10

In Ephesians 6:12 the believer’s struggle is said to be ‘against the rulers, against the authorities, against the powers of this dark world, against the spiritual forces of evil in the heavenly realms.’ These fallen angels oppose the Kingdom of God. Angels that remained true to God serve His purposes (Colossians 1:16). Christ is the head of all such rule and authority (Colossians 2:10).
God’s sovereign will has permitted Satan and the evil angels to exercise a large area of power over the course of this age. The rebellious state of the world is reflected not only in the fallen condition of humanity but also in the rebellious state of a portion of the angelic world.

(4) Stoicheia
Ta stoicheia tou kosmos is translated ‘the basic principles of the world’ (NIV) or ‘the elemental things of the world’ (NASU) (Galatians 4:3,9: Colossians 2:8,20). Stoicheia originally meant a series of things, such as letters of the alphabet. The word came to mean the A,B,C’s of the subject, the basic elements for a rudimentary knowledge (Hebrews 5:12). The ‘world’ in this expression means the whole system of earthly human relationships, including its wisdom and religion.
 This system is transitory but it can still stand between a person and God. As Paul had been crucified to the world and was consequently indifferent to circumcision (Galatians 6:14,15), so the Gentiles have with Christ, died to the rudiments of the world and are no longer to practice the asceticism that the worldly system had required (Colossians 2:20,21). Since the Jewish practices (seen as a complete system) were part of this world, Paul could speak of the Jews as having been slaves to the basic principles of the world (Galatians 4:9,10).
From Paul’s understanding of the world and angelic powers, it follows that casting out demons was not peripheral to his thinking. Their exorcism in the Gospels manifested the Kingdom of God (Matthew 12:28). This present evil age and the totality of human existence are under bondage to these evil powers, and the Kingdom of God can be realised only by their defeat and subjugation.
(5) Adam
Paul sees people outside of Christ as constituting the world that is in bondage to supernatural evil powers. He also sees them as responsible sinners, whether Jews or Gentiles. The source of their sin goes back to Adam. Paul clearly believed in “original sin” in the sense that Adam’s sin constituted all people sinners. When Paul says ‘in Adam All die’ (1 Corinthians 15:22) he sees the entire race as one with Adam, and his sin and death is the sin and death of the entire race
Romans 5:12 grammatically the text can mean that all died because they
                       personally sinned or it can mean that in Adam, all sinned. Adam’s 

                       sin became their sin, and his death, their death. The second 
                      (Augustinian) interpretation seems surer than the first (Pelagian). 
                      Verse 19 says ‘through the disobedience of one man the many
                      were made sinners’ and this is balanced by ‘through the obedience 
                      of one man (Christ) the many will be made righteous.’ In this 
                      context people are not righteous because they do righteous deeds; 
                      they are righteous in Christ. It follows that people are not sinners 
                      just because they do sinful acts; they are sinners in Adam 
(6) Natural Revelation
While Adam brought sin and death upon all humanity, all humanity is guilty because each individually sins. Paul argues this in Romans 1 regarding the situation of the Gentiles who do not have the Law. Those who have not known the revelation of the Law will be held accountable to God because everyone has available to them some knowledge of God.  God’s invisible nature, His power and deity, can be seen in the created world. This is not a proof of God’s existence (this is assumed). Paul is saying that certain characteristics of God are revealed through nature. His main object is to counter idolatry. People have no excuse for substituting the worship of idols for the worship of the only true God. They exchanged the truth of God for a lie and worshipped and served the creature or the creation rather than the Creator
(7) Conscience
People are responsible to do right because of conscience. God has implanted in all people a moral instinct that gives them a sense of right and wrong. In Romans 2:14,15 Paul argues that Gentiles have a conscience that gives them a sense of moral values and that they will be held accountable to God for that knowledge. Because people have the light of creation and the guidance of conscience and yet continue in idolatry and wrongdoing, they are sinners

(8) Sin 
The most profound word for sin used by Paul is asebeia meaning ‘godlessness’ in Romans 1:18. The most fundamental sin of the Gentiles is their refusal to worship God as God; all wickedness fundamentally begins with the perversion of worship. The fundamental sin of the Jews who have the Law is ‘boasting’ – perverting the Law so it becomes the basis for self-confidence. Boasting is the opposite to faith. For both Jew and Gentile, the root of sin is not found in acts of sinfulness but in a perverted rebellious will.
Sin is also missing the mark (hamartia) of God’s will. This is Paul’s most common word for sin. Sin came into the world through Adam (Romans 5:12) and passed onto all humanity with its resultant bondage and ultimate death (Romans 6:23). Until Christ sin reigned in death over the human race (Romans 5:21) as a power people could not free themselves from.

Sometimes Paul speaks of sin almost as though it was an independent power outside of human beings and alien to them. ‘But sin, seizing the opportunity afforded by the commandment, produced in me every kind of covetous desire’ (Romans 7:8). ‘For sin, seizing the opportunity afforded by the commandment, deceived me, and through the commandment put me to death’ (Romans 7:11). ‘As it is, it is no longer I who do it (the wrong) but sin, living in me’ (Romans 7:17). 
Other terms for sin are transgression (parabasis) – a deliberate breach of law or morality (Romans 2:23; 5:14); lawlessness (anomia) – contempt for and violation of law (Romans 6:19); trespass (paraptoma) – individual lapses (Romans 4:25; 5:15; Ephesians 2:1); and disobedience (parakoe: Romans 5:19; 2 Corinthians 10:6). Since three of these terms are used for Adam’s sin in Romans 5:12-21, the different shades of meaning should not be taken to mean the terms cannot be used interchangeably
(9) Law

The Law is of divine origin and is therefore good (Romans 7:12,14). Because of human weakness and sinfulness, the Law became an instrument of condemnation (Romans 5:13), wrath (Romans 4:15) and death (Romans 7:19). The dispensation of the Law was a dispensation of death (2 Corinthians 3:17), of slavery to the world (Galatians 4:1-10), a covenant of slavery (Galatians 4:21-31). Life under the Law is a life of bondage from which Christ frees us

(10) Flesh

Flesh is humanity in its falleness, its sinfulness and its rebellion to God. Sometimes Paul comes close to personifying the flesh (sarx) and sees it as a hostile, alien power that dominates humanity and from which humanity needs to be freed. The flesh is hostile to God’s Spirit (Galatians 5:17) and cannot please God (Romans 8:5-8)
(11) Enemies
As sinners people are cut off from God because they are ‘enemies in their minds’ to Him (Colossians 1:21; cf. Ephesians 2:12; 4:18). They are enemies of God (Romans 5:10). The term ‘enemy’ can have two different meanings. The active meaning is that they are hostile to God (Colossians 1:21). The passive meaning is that God sees sinners in a state of enmity toward Him. Because God is hostile to sin and all humanity are sinners, all humanity become objects of God’s anger against sin. 
(12) Death
Sinful people are in a state of death: ‘As for you, you were dead in your transgressions and sins’ (Ephesians 2:1; Colossians 2:13). Death includes physically dying (Romans 5:12) but here refers to spiritual death (equivalent to alienation from God). Paul describes people as ‘perishing’ (1 Corinthians 1:18; 
2 Corinthians 2:15). This word can designate both the final doom of the lost (Philippians 3:19; Romans 2:12) and their present state outside of Christ. The perishing are spiritually dead and on their way to final destruction
(13) Wrath
The most vivid term Paul uses to describe God’s reaction to people of the ‘old age’ is the wrath of God. Wrath is primarily an eschatological concept. The day of judgement will be a day of wrath for the lost (Romans 2:5; cf. 1 Thessalonians 1:10). The Lord Jesus is to be ‘revealed from heaven in blazing fire with his powerful angels. He will punish those who do not know God and do not obey the gospel of our Lord Jesus. They will be punished with everlasting destruction and shut out from the presence of the Lord and from the majesty of his power’
(2 Thessalonians 1:7-9). Ephesians 5:6 and Colossians 3:6 most probably refer to this same future judgement.
This wrath is not just eschatological. It characterises the present relationship between God and humanity. In the old age outside of Christ humanity becomes objects of wrath (Ephesians 2:3). ‘The wrath of God is revealed from heaven against all the godlessness and wickedness of men’ (Romans 1:18).

The New Testament concept of the wrath of God is not the same as the anger of pagan deities was understood. Their anger could be changed to goodwill by the right offerings. Wrath is not an emotion explaining how God feels. Wrath explains how He acts toward sin and sinners. Wrath is God’s personal reaction against sin. Wrath explains what God is doing and what He will do with sin.
Paul’s view of the helpless plight of people outside of Christ is due to an eschatological dualism that sees the old age as fallen, under the power of hostile spirits, rebellious against God, and under doom to death and divine wrath.
This study is largely a summary of ‘A Theology of the New Testament’ by G.E.Ladd. Revised Edition edited by D.A.Hagner (William Eerdman’s Publishing Company: Grand Rapids, Michigan) 1988, Chapter 29 ‘Humanity Outside of Christ’
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� See meaning (5) on page 2 of this study


� The subject of the Law is more fully covered in the study “The Law”


� The subject of the Flesh is more fully covered in the study “The Pauline Psychology”





