GENESIS 1:1 – 2:3

PROLOGUE:

GOD CREATES THE WORLD

In the opening words of his commentary on Genesis 1:1 – 2:3, E. F. Kevan asks:

Is this account to be regarded as science, as myth, or as revelation? If by science is meant the systematic arrangement of the contents of knowledge, and the expression of that knowledge in formal statements, then the creation account does not claim to be ‘scientific.’ There is every advantage in this, for had the record been written in the scientific technology of today it would have remained unintelligible to everyone until the present time, and even then would have been understood only by those with scientific training. Further, if it had been written in accordance with the scientific ideas of the present day, it would most certainly be outdated and inaccurate in a century’s time. The Genesis account of creation is not cast into scientific form, and this is one of the chief marks of its divine inspiration. The question may further be pressed, however, as to whether, even though not scientific in its language, it is scientific in its substance. The biblical record has sometimes been charged overhastily with scientific inaccuracy. Conflicts have been found between the immature conclusions of science and the supposed scientific implications of Scripture. Further study, however, has often shown that on the one hand the scientific conclusions were not valid, or, on the other hand, that scientific statements were being wrongly read into the text
“Genesis” by E F. Kevan in “The New Bible Commentary” (Ed. F. Davidson, I.V.F.1968, p.76)

The opening chapter of Genesis must be regarded as divine revelation.  That this revelation must have been given long before the time of Moses is apparent from the many modified versions which were current among the heathen people of antiquity. The Mosaic account is not a purification of Phoenician, Babylonian, or other polytheistic traditions.  At some time, the story of God’s creative acts must have been expressly communicated by Him.  This revelation was divinely preserved and kept free from all polytheistic contamination and other corruptions.  In the purpose of God, and under divine inspiration it was brought into the fivefold book of Moses.

This opening section of Genesis (1:1-2:3), stands outside the main frame of the book set by the ten toledoths. This shows that it is a prologue to the rest of the book, setting out who God is, and how He relates to the world.  It therefore provides a key to the understanding of Genesis, if not the whole Bible.

The prologue is carefully arranged.  Ten divine commands result in eight acts of creation spread over six days.  There is a correspondence betweens days one to three, and days four to six.  On day one, God created light, and on day four “lights” (sun, moon and stars).  On day two, He created the sky and sea, and on day five, the dwellers in the sky and sea (birds and fish).  On day three, He created the land and vegetation, and on day six, the dwellers in the land (animals and mankind), giving them plants to eat.  And finally, on the seventh day, God rested.  This literary-framework (pictorial day) view is not without its difficulties, but is too symmetrical to be coincidental.

There are two words in the Hebrew text used of God’s activity here:  “bara”, commonly rendered “create”, and “asah”, usually translated “make”.  “Bara” is found in vs. 1,21 and 27; at the beginning of all existence, at the beginning of all animal existence, and at the beginning of mankind and so spiritual existence, so far as the world is concerned.  The words stand for bringing into existence something entirely new, whether out of some thing pre-existing (as in vs. 21,27), or ex nihilo (v.1). The word is used exclusively of God throughout the Old Testament.
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The works of creation moved to a climax on day six when mankind was created.  That this is seen as the crowning feat of God’s creation is emphasised by the lengthy comments on their creation (note the three-fold “bara” in v. 27) and role (1:26-29), which are fuller than those about any other creature.  In fact, the works of the preceding days seem to focus on creating a home for mankind.

Mankind’s relationship to God is unique.  Of all creation, he alone is created in God’s image and likeness, and he alone is told to subdue and rule what he sees before him.  Being in God’s image, man and woman are to rule the world in God’s name.

The emphasis on God creating for six days and resting on the seventh is to be the model for human activity.  People, who are made in the image of God, are expected, throughout the Bible, to imitate God.  So the principle of working six days and resting on the seventh, later enshrined in the Law (Exodus 20:8-11), is God’s first requirement of mankind.

The concern with human life on earth as portrayed in 1:1 – 2:3 stands in marked contrast to ancient, oriental creation accounts that portray gods fighting, marrying and having children.  Here we find one Supreme God, beyond time and space, who created all things.  The entire universe owes its being to this Sovereign Creator and is expected to obey Him.  Within this created universe, men and women have a place of honour, alone displaying the divine image, reflecting God’s nature and representing Him on earth.

1:1,2 The Beginning of Creation

· God = elohim, plural in form, but the verb is singular.  The meaning is “He who is in the highest degree to be reverenced” (F. Kevan).  This is the most common term for God in the Old Testament.  The plural more likely indicates intensity, often called a plural of “majesty”, than multiple Persons within the Godhead. eg. the highest might, unlimited greatness.

· Created = bara = bringing into existence something new, whether the initial moment (eg. Isaiah 48:3,7) or the patient work of bringing something to perfection (2:1-4).
· Verse 1 grammatically can be a summary of the whole passage, or the beginning of the process

· Formless (Hebrew: tohu) and void (Hebrew: bohu).  Parallel usage in Jeremiah 4:23 and Isaiah 34:11, in the context of divine judgement, forms that basis of the gap theory, that we are dealing here with the beginning of a re-creation, and not an initial creation.  The use of tohu and bohu here designates a state of material devoid of order.
· The world is dark and desolate, covered by water, and the Spirit of God is hovering (cf. 
Deuteronomy 32:11 of an eagle with young) above the ocean

1:3-5 The Creation of Light (Day 1)

· “Then God said” (1:3,6,9,11,14,20,24,26)
· Light (day 1) preceeds sun, moon and stars (day 4)

· “God saw that it was good” is repeated (1:10,12,18,21,25,31) affirming the intrinsic goodness of the creation

· “and there was evening and there was morning”.  Most Bible versions (KJV, NASB, NIV) leave the impression that the reckoning starts with evening.  Some other versions (Moffatt), and some commentators feel the wording equally describes a morning followed by an evening constituting the day.

· The Hebrew word for “day” can mean the hours of daylight (29:7), a twenty four hour day (7:4), or an indefinite period (35:3)
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1:6-8  The Separation of the Waters (Day 2)

· Firmament (KJV) expanse (NIV) = Hebrew = raqia the word represents something beaten out or pressed out so as to extend over a wide surface.  From earth, the sky appeared to be a sort of dome preventing the waters in the clouds falling to earth.

1:9-13  The Creation of Land and Plants (Day 3)

· At one stage water covered everything.  On this third day, God caused the land to emerge from the great mass of waters.  From the soil, at the express command of God, living vegetation sprang forth.

1:14-19  The Creation of the Lights in the Sky  (Day 4)

· To the nations surrounding Israel, the sun, moon and stars were gods.  But to Israel, they were to be part of God’s creation, appointed to regulate the fundamental rhythms of human life by defining day and night, and the seasons of the year.

1:20-23  The Creation of Birds and Fish  (Day 5)

· Day five parallels day two.   On day two, we have sky and oceans, and on day 5, birds and fish.

· The land can produce vegetation (1:11) and animals (1:24), but the sea can’t produce fish, nor the sky produce birds.  Only the earth/land (a feminine word in Hebrew cf. “mother earth”) is life producing.  Note the second use of “bara” in 1:21.  Genesis is stressing God’s concern for order.

· The great sea creatures were regarded as divine in some ancient myths.  The early Canaanites believed they represented the powers of chaos confronting Baal in the beginning.

· God wanted the waters and air to be filled with His creatures, and His blessing and command guaranteed their fertility.

1:24-31 The Creation of Animals and Mankind (Day 6)

· The creation account reaches its climax on the sixth day.  Note:

1. How much fuller the description of God’s work on this day is, than any of the preceeding days.

2. Unlike any of the other days where the article “a … day” is used (1:8,13,19,23), day six is “the sixth day”  (1:31).  
3. The words “God saw that it was good” are first used on day 6 (1:25,31)
· “Let us make man…”  The plural could be a plural of “majesty” (1:1), God calling on the angels, or a reflection of the Trinity.  The second option is the least likely (Isaiah 40:14).  Angels are nowhere else in Scripture said to have been involved in man’s creation.  As in 1:1, the corresponding verb is singular.
· “In our image, after our likeness.”  The Hebrew has no connective “and”, so “likeness” qualifies “image”.  Interpretations of what these terms mean vary.  The phrase conforms to the Hebrew style of parallelism in poetry, inferring the same thing is being said using two closely connected terms.  They are not technically distinct expressions, and carry the sense of “according to a similar but not identical representation” (LaSor).  “Image” emphasises man’s close similarity to God, while “likeness” stresses that the similarity is not exact.
· “It is clear that man, as God made him, was distinctly different from the animals already created.  He stood on a much higher plateau, for God created him to be immortal, and made him a special image of His own eternity.  Man was a creature with whom his Maker could visit and have fellowship and communion.  On the other hand, the Lord could 
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expect man to answer Him and be responsible to Him.  Man was constituted to have the privilege of choice, even to the point of disobeying his Creator.  He was to be God’s responsible representative and steward on the earth, to work out his Creator’s will and fulfil the divine purpose.  World dominion was to be granted to this new creature.  He was commissioned to subdue the earth, and to follow God’s plan in filling it with people.  This sublime creature, with his unbelievable privileges and heavy responsibilities, was to live and move in kingly fashion.”  (K. Yates). 
· God deliberately created humanity in two sexes to be fruitful and increase in number.  He thereby blessed their sexual union, and indicated its importance in His plan.
· “subdue” (1:28) = Hebrew:: kabash.  The word “assumes that the party being subdued is hostile to the subduer, necessitating some kind of coercion, if the subduing is to take place … ‘subdue’ in Genesis 1:28 implies that creation will not do man’s bidding gladly or easily and that man must now bring creation into submission by main strength.  It is not to rule man” (Theological Wordbook of the Old Testament).
· “Man, as God’s representative, must rule His subjects, as God does, for their own good.  While legitimising human use of the world’s resources, God gives no licence for our abuse of His creation”.  (G. Wenham).
· God provided food for mankind in the form of seed bearing plants and fruit trees (1:29).  Not until after the flood was meat-eating expressly sanctioned (9:1-3).
· Six times God has called the creation “good”.  In 1:31, it is said to be “very good”.
2:1-3 God’s Rest (Day 7)

· God’s finished task is sealed in the words “He rested” (Hebrew = sabat, the root of “Sabbath” = ceased).  It is a rest of achievement, not inactivity, because He now nurtures what He has created cf. the symbolism of Jesus ‘seated’ after His finished redemption (Hebrews 8:1; 10:12) to dispense its benefits.
· Note the absence of the words “there was evening and there was morning” after the seventh day.
· The first Biblical use of the term “holy” is to a time, and not to a place
· Mankind, created in the divine image, is expected to copy the Creator.
· The seventh day, like man and woman, is “blessed”.  And as their blessing in 1:28 conferred on man and woman the power to beget new life, the Sabbath rest too confers renewal of life on humanity.
Source material used in this study includes:
· Explore the Book by J. Sidlow Baxter (Marshall, Morgan and Scott, 1966)
· The New Bible Commentary Ed. F. Davidson (IVF London, 1968)
· The New Bible Commentary Eds. D.A. Carson, R.T. France. J. A Motyer, G. W. Wenham

(IVP Leicester, England, IP Downers Grove, USA, 2002) 

· Old Testament Survey by W. S. La Sor, D. A. Hubbard, F. W. Bush (William Eerdmans Publishing, Grand Rapids, 1991)
· Theological Wordbook of the Old Testament by R.L. Harris, G. L. Archer, B. K. Waltke (Moody Bible Institute, Chicago, 1981)
· Unlocking the Bible Omnibus by D. Pawson (Harper Collins Publishers, Great Britain, 2003
· The Wycliffe Bible Commentary Eds. C. F. Pfeiffer, E. F. Harrison (Moody Press, Chicago, 1962)
