CHRISTOLOGY

John 20:31 John purpose in writing was to confirm Christians in their faith 

                     in Jesus as the Messiah and Son of God in the face of 

                     deviating interpretations that were arising in the church. So 

                     Christology is central to John’s Gospel because eternal life is 

                     dependent on a correct relationship to Christ

(1) The Logos

John 1:1,14 Word = (Greek) Logos. Chapter 1:1-18 may have been written

                     first or last (and then added as a prefix to the Gospel)
Jesus never referred to Himself as the Logos although many of His statements are consistent with Logos theology. Logos terminology is found only in John’s writings in John 1:1ff; 1 John 1:1; Revelation 19:13. John has used a term widely known in both Hellenistic and Jewish worlds to explain Christ’s significance

The Logos was one of the most important elements in Hellenistic thinking though different branches of philosophy viewed its purpose differently. Philo, an Alexandrian Jew (c.20BC-40AD), attempted to wed Jewish religion with Hellenistic thinking. He saw the Logos as a mediator between the transcendent God and the universe, a power active in creation and revelation.
The word of God was an important concept to the Jew; creation came into being and was preserved by the word of God (Genesis 1:3)
 and the word of God is the bearer of salvation and new life (Psalm 107:20; Isaiah 4:8). In the Old Testament the word is not just an utterance. It can go forth to accomplish God’s purpose (Isaiah 55:10,11). The word of God spoken at creation, expressed through the mouth of the prophets (Jeremiah 1:4,11; 2:1) and in the Law (Psalm 119:38,41,105) has much in common with John’s usage.
The concept of personified wisdom also provides Jewish background for the Logos concept (Proverbs 8:22-31) but despite the many parallels drawn between the Logos and wisdom, wisdom is never called the word of God. 
Neither Hellenistic philosophy nor Jewish literature provide a clear parallel for John’s concept of Christ as the Logos

The Logos points to Jesus’ pre-existence

John 1:1 while alluding to Genesis 1:1 John presents the Logos as being 

                the agent of creation and so preceding it. Before there was time, 

                there was the Word

Jesus own words point to His pre-existence

John 8:58 (cf. Exodus 3:14; Deuteronomy 32:39) Jesus’ words are an 

                  allusion to Old Testament scripture about God’s eternal existence

John 17:5 (cf. John 6:62) the glory I had with you before the world began

It is uncertain how and when the church became conscious of Christ’s pre-existence. The idea probably came to full expression only after Jesus’ resurrection and ascension. From the evidence in Paul’s letters (Philippians 2:6; Colossians 1:15ff)
 this happened early in the life of the church.
The Logos points to Jesus’ deity

John 1:1 the Greek words express two ideas: the Word was deity, but the

                Word was not fully identical with Deity. If John had used the
                definite article (‘the’) with “God,” he would have said: all that God 

                is, the Logos is. As it is, he says: all the Word is, God is, but the

                implication is that God is more than the Word
The Logos was the agent of creation.

John 1:3 He is not the ultimate source of creation but the agent through 

                whom God, the ultimate source, created the world. Paul says all 
                things come from God through Christ (1 Corinthians 8:6; cf. 

                Colossians 1:16) 

The Logos became a human being

John 1:14 this goes completely beyond any Hellenistic concept. It was God

                  Himself, who in the Word entered this world as a real human. 

                  The term “made his dwelling” (NIV) is a biblical metaphor for 

                  God’s presence, again implying God Himself was present

The Logos has come in the flesh as the revealer

John 1:18 He came to reveal life (1:4), light (1:4,5), glory, grace and truth

                  (1:14); but supremely He came to reveal God
(2) Messiah

In contemporary Jewish thought the Messiah (Christ) was seen as an anointed, divinely endowed Son of David who would shatter the hated pagan rule and deliver God’s people

With only two exceptions (1:17; 17:3) the term “Christ” is used by John as a title and not as a proper name. The Gospel was written, not that people might believe in ‘Jesus Christ,’ but that ‘Jesus is the Christ’ (John 20:31). “Christ” only became a proper name when the gospel moved into the Hellenistic world (Acts 11:26)
The descriptions of Jesus by others through John’s Gospel are explicit

John 1:41 the Messiah
John 1:49 the Son of God, the King of Israel

John 12:13,15 the king of Israel

John 18:33,36 the king but not an earthly king
John 19:19 the king of the Jews

Jesus’ messianic kingship was not political but spiritual. He was not only the Messiah but also the Son of God (John 20:31; 1:49; 11:27). He fulfilled the Old Testament hope of a coming deliverer but didn’t appear the way the Jews expected. They expected the Messiah to suddenly appear (John 7:27) whereas they knew over time about Jesus’ ministry. The Jews also expected the Messiah to remain forever (John 12:34) and so could not understand Jesus’ references to His coming death.
Jesus said and did some things that made some people think He was the Messiah and yet He did not conform to the expected pattern. John’s purpose in writing is to convince his readers that ‘Jesus is the Christ’ (John 20:31), a purpose of more importance to Jews than Gentiles, whose confession was that Jesus is Lord (Romans 10:9)

(3) The Son of Man

As in the Synoptics, the phrase “Son of Man” is an expression used only by Jesus of Himself; it is never used by His disciples or others of Him

John 9:35-38 the Son of Man

John 12:23,24,34 the reply from the crowd may mean the phrase ‘Son of

                              Man’ had no messianic connotations. It probably also 

                              reflects confusion as to how the Son of Man could be a 

                              human being. The Jews saw the Son of Man as a 

                              heavenly, supernatural being who would come to earth in 

                              apocalyptic glory

John records a number of ‘Son of Man’ sayings relating to Jesus’ being ‘lifted up.’ The crowds understood being ‘lifted up’ to mean death because in John 12:24 they say death does not fit their expectation that the Messiah would live forever.
John 3:14,15 as Moses lifted up the serpent in the wilderness
John 12:32,33 (cf. v.23f) by being lifted up Jesus would draw men to 

                       Himself

John 12:23 Jesus being ‘lifted up’ (cf. v.32) would be His glorification. His 

                     death would be the means by which He would re-enter the 

                     glory He had left to become a human being (John 17:5)
These sayings, which parallel synoptic sayings about the suffering and death of the Son of Man, provide background for the most distinctive usage of the phrase in John – that as the Son of Man, Jesus is the one who descended from heaven and who ascends into heaven (John 3:13)

John 1:51 while this verse may refer to the eschatological coming of the 

                  Son of Man (cf. Mark 14:62) it more likely alludes to Jacob’s 
                  vision of a ladder reaching to heaven. Jesus as the Son of Man

                  has come to establish communication between heaven and 

                  earth. The Son of Man is the gate to heaven
Another piece of ‘realised eschatology’ is that God has committed to Jesus as the Son of Man all authority to execute judgement (John 5:27). Jesus has come into the world to execute judgement (John 9:38). All who refuse to believe in Him already stand under judgement (John 3:18); those who do believe are not condemned = acquitted (John 3:18)
In his Son of Man references John omits the eschatological sayings so common in the Synoptics. But he gives emphasis to another aspect: the pre-existence and incarnation of the Son of Man. John probably emphasises the reality of Jesus ‘flesh’ (John 6:51) to counter docetic tendancies. John’s Gospel supplements what we know of the Son of Man from the Synoptics but does not contradict them
(4) The Son of God

One of the most distinct differences between the Synoptics and John is the use of the term ‘Son of God.’ In the Synoptics Jesus is reticent to speak of His sonship and God’s Fatherhood. The Greek pater is used by Jesus of God 4 times in Mark and 23 times in Matthew and is confined to the latter part of His ministry and only when Jesus is speaking to His disciples. In John’s Gospel Jesus uses the term 106 times and the usage is not restricted to any period of His ministry or to any group of hearers. He speaks of “my Father” 24 times in John, 18 in Matthew, 6 in Mark and 3 in Luke. So Jesus’ sonship is the central Christological idea in John and he writes to make explicit what was implicit in the Synoptics (John 20:31)
John 1:34 John the Baptist’s confession of Jesus (cf. Mark 8:27-30 where 

                   the disciples are grappling with this truth well into their time 

                   with Jesus)

John 3:16,18 Jesus is the unique Son (one and only: NIV). Others may become God’s children but never in the same way that Jesus is. In John 20:17 Jesus speaks of ‘my Father and your Father … my God and your God.’ His relationship to the Father is not exactly the same as theirs
The relationship between the Father and the Son is interwoven throughout the Gospel. This is reflected above all else in Jesus’ claim to have been sent by the Father (or God as the one who sent Jesus)

The Son is the special object of the Father’s love (John 5:20; 10:17; 15:9)

Because Jesus is sent by God, His works are God’s works (John 5:17,19; 10:32; 14:10)

The words of Jesus are the words of God (John 8:26,28,40; 14:24)

As the Son Jesus has an exclusive knowledge of God (John 6:47; 10:15)
Because the Father loves the Son and has sent Him into the world to fulfill the divine will, He has given all things into the Son’s hand (3:25). Therefore Jesus claims equal honour with God from humanity (5:23). Jesus has the right to demand this because He and the Father are one (10:30). This oneness goes beyond purpose and will; in some way the Father is in the Son and the Son is in the Father (10:38 cf. 14:10,11)

(5) The Mission of the Son

As the Son of God Jesus has a divinely appointed mission to fulfill, the most commonly repeated feature being to mediate life to humanity

John 5:21 the Son has the same power to confer life as the Father

John 5:26 as the Father has life in Himself, so He has granted the Son to

                  have life in Himself
John 3:35; 6:40,47 faith in Jesus as the Son of God causes us to possess 

                  eternal life

John 17:2 Jesus has power to give eternal life to those the Father wills

Jesus mediates not only eternal life but the person of God Himself

John 1:18 Jesus makes the Father known

John 5:37-40 Jesus tells the Jews that though they have the Scriptures 

                       they have never heard God’s voice or seen Him. Both are 

                       found in the Son

John 14:6,7 no one can come to God except through the Son

John 5:22,23 as Judge, Jesus stands in God’s place

Jesus’ mission of salvation involves His death. Eternal life is mediated through His death 

John 12:24 noting the context from v.23 = glorification = death cf.v.32

Jesus is fully conscious that the goal of His mission is His death.

John 2:4; 17:1 the time has come

John 10;11,15 the Shepherd lays His life down for the sheep

John 10:18 Jesus laid His life down intentionally

John 1:29 John sees Jesus as the atoning Saviour

(6) The Divine Son

Jesus’ consciousness of deity is expressed strongly in His “I am” sayings. The first of these are the “I am …” sayings with a predicate

· The bread of life (6:35,48)

· The light of the world (8:12)

· The door of the sheep (10:7)

· The good shepherd (10:11)

· The resurrection and the life (11:25)

· The way, the truth and the life (14:6)

· The true vine (15:1)

The second are statements where Jesus speaks of Himself simply by the words “I am” (4:26; 6:20; 8:24, 28,58; 13:19;18:5,6,8). The phrase is almost impossible to translate literally

John 8:58 the listeners tried to stone Him because Jesus was making

                  Himself to be equal with God (5:18) a claim Jesus never denied 

Background to these claims is God’s revelation of Himself to Moses as “I am who I am” (Exodus 3:14) and in Isaiah God is to be known as “I am” (41:4; 43:10; 46:4). Jesus was identifying Himself with the God of the Old Testament.

But this identification is not complete because Jesus constantly distinguishes Himself and the Father

John 5:19 Jesus can do nothing of His own accord

John 14:10,24; 17:8 Jesus’ words are the Father’s words

John 14:28 the Father is greater than the Son

(7) The Humanity of Jesus

John portrays Jesus in every physical way as a human being

He attends a wedding in Cana with His mother and brothers (2:1-11)
and stays on for a time in the family circle in Capernaum (2:12). He is tired and thirsty on the journey through Samaria (4:6,7). He weeps at the tomb of Lazarus (11:33,35). He was deeply troubled in soul as He thought about death (12:27). On the cross He expresses deep concern for His mother’s future (19:25,26)
This study is largely a summary of ‘A Theology of the New Testament’ by G.E.Ladd. Revised Edition edited by D.A.Hagner (William Eerdman’s Publishing Company: Grand Rapids, Michigan) 1988, Chapter 19 ‘Christology’
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