BAPTISM IN THE HOLY SPIRIT

PART 1

1.  BAPTISM


(a)  word meaning:

     (i)  in the New Testament, the Greek baptizo is from the root bapto = to dip

     (ii)  baptizo = 1. to dip repeatedly, to immerge, submerge (of vessels sunk)

                           2. to cleanse by dipping or submerging, to wash, to make clean

                               with water

                           3. metaphorically, to overwhelm

                          (Thayer’s “Greek English Lexicon”)
      (iii) baptizo = primarily, a frequentative form of bapto, to dip, was used among

            the Greeks to signify the dyeing of a garment, or the drawing of water by

            dipping a vessel into another.  Plutarchus uses it of the drawing of wine 

            by dipping the cup into the bowl, and Plato, metaphorically, of being

            overwhelmed with questions

(W.E. Vine’s “Expository Dictionary of New Testament Words”)

2.  DISTINGUISHING BAPTISM IN WATER FROM BAPTISM IN THE HOLY SPIRIT

(a)  in baptism in water:

· the baptiser is the person performing the baptism (eg. Acts 8:38 = Stephen)
· the one baptised is the believer (eg. Acts 8:38 = the Ethiopian)
· the element into which the believer is baptised is water (Acts 8:38)
(b)  in baptism in the Holy Spirit:

· the baptiser, the one who performs the baptism, is Jesus (John 1:33)
· the one baptised is the believer

· the element into which the believer is baptised, is the Holy Spirit (Matthew 3:11)
3.  BAPTISM IN THE HOLY SPIRIT

(a)  New Testament scriptures:

     (i)  Matthew 3:11; Mark 1:8; Luke 3:16; John 1:33

           In each of these scriptures:

      
a. the preposition following the word ‘baptism’ is en and can be ordinarily translated 


    in, with or by.  The context precludes by: with is possible but can mean either


    by or in;  but by has already been excluded, so in is the clearest English 


    equivalent.


b. this baptism is contrasted with baptism in water


c. if baptism in water is a dipping or submergence into water, then baptism in the


    Holy Spirit is a dipping or submergence into the Holy Spirit.


d. this baptism in the Holy Spirit was still future


e. it is a clear sign of the significance of the baptism in the Holy Spirit when we


    realise that of the many aspects of Christ’s ministries, this should be the one


    highlighted by John the Baptist.

     (ii)  John 7:37-39

a. these scriptures can be taken to mean that the believer would know an 


    experience of the Holy Spirit welling up within


b. they more likely mean that Christ, from His innermost being, would pour


    forth the Spirit upon the thirsty.


c. from v.39,  we know this to be pointing to a future event, and to be dependent


    on Christ being glorified (Acts 2:33 when this has conclusively occurred)

     (iii)  Luke 11:11-13

· the receiving of the Holy Spirit is here dependent on the goodness of God
and a willingness to ask

     (iv) John 20:19-22


a. before this time the disciples knew assurance of salvation (John 15:3,15,16),


    and at least a measure of the ministry of the Holy Spirit  (John 14:17)


b. in this passage we witness the disciples regenerated as Jesus breathed


    (Greek: emphusao = to breathe into [Robert Young: ‘Young’s Analytical 


    Concordance of the Bible’]) on them, and saying to them “receive


    (2nd person, aorist, imperative = a command) the Holy Spirit.”

     (v)  Luke 24:49

· the disciples were instructed to wait in Jerusalem until they received “the promise of My Father”, and were “clothed with power from on high”.  They were already regenerated and so sealed with the Holy Spirit (Ephesians 1:13), but were not yet empowered for service
     (vi)  Acts 1:5
· Jesus reiterates the promise, and so confirms that the experience of the baptism in the Spirit will be a separate and so subsequent experience to their upper room regeneration of John 20:19-22.
     (vii)  Acts 1:8

· being baptised in the Spirit is here linked with receiving power to be witnesses of Christ

     (viii)  Acts 2:1-4 Pentecost


The promise is fulfilled as they are baptised in the Spirit, here described as being 


filled with the Spirit, and begin to speak with other tongues.  Throughout Acts, the


initial filling of the Spirit is the baptism in the Spirit, though after this, one can be


filled with the Spirit again (Acts 4:31), and in Ephesians 5:18, we are commanded


to be continually filled with the Holy Spirit.
     (ix)  Acts 2:38,39


The promise is addressed to Peter’s audience, their children, and all who are far


off, together defined as “as many as the Lord our God shall call to Himself.”  The “gift


of the Holy Spirit” is almost certainly here the baptism in the Spirit, since Peter’s 


audience would understand this “gift” to be the same gift the 120 had just


received.

     (x)  Acts 8:4-17 Samaria


(a)  Philip, an evangelist, preached in Samaria with great effect – miracles


      followed;  the possessed were delivered;  there was great rejoicing, and many 


      were baptised in water;  thus signifying that these men and women were

                   considered to be converted, and so regenerated by the Holy Spirit.


(b)  Peter and John came down from Jerusalem, and began laying hands on the


      converts, that they might “receive the Holy Spirit”. This makes it clear that there


      was an aspect of the ministry of the Holy Spirit that these new converts did not 


      know, and that was received with the laying on of hands.  They were


      regenerate, but had not been baptised in the Spirit until prayed for by Peter and


      John.  The term “receive the Holy Spirit” does not refer here to being born again,


      but to being baptised in the Spirit.  They knew a dimension of the Spirit, but there
                   was obviously a major aspect of His ministry that they had not experienced.


      This aspect is major enough to be called “receiving the Holy Spirit.”

     (xi)  Acts 9:1-19 Paul


(a)  Paul was converted on the road to Damascus, but not filled with the Spirit.


      From v. 17 we assume that Paul’s baptism in the Spirit (initial filling of the Spirit)


      was received as Ananias laid hands on him.


(b)  Paul was then baptised in water, signifying Ananias’ total acceptance that Paul 


      was converted.

     (xii)
Acts 10:1-48 Cornelius’ household.


(a)  Cornelius was a Gentile Roman.  He was God fearing (v.2) but not converted.


       As Peter preached, the Holy Spirit came upon the group (vs.44,45), and they


       began speaking in tongues and exalting God (v.46). In this case, the group


       was regenerated (born again) and baptised in the Holy Spirit at the same time.


 (b)  They were then baptised in water (vs.47,48)  as Peter was convinced of


        their conversion.

     (xiii)
 Acts 11:15, 16 

· Peter reports at Jerusalem that Gentiles (Cornelius and family) have been converted.  He indicates that their experience was the baptism in the Holy Spirit (v.16), the same experience he and the other disciples had received at Pentecost  (vs.15,17)
     (xiv)  Acts 19:1-7 Ephesus


(a)  Paul treated these disciples as Christians.  The title “disciple” is used 30 times

                   in the Book of Acts, and in every case, it refers to Christians.


(b)  The context of the passage begins in Acts 18:24 with Appolos’ ministry in 


       Ephesus.  These disciples had almost certainly been under Appolos’ teaching,


       before Priscilla and Aquila took him aside and completed some of his teaching.  


       In v.25 it says of Appolos, “This man had been instructed in the way of the Lord,


       and being fervent in Spirit, he was speaking and teaching accurately the things


       concerning Jesus, being acquainted with the baptism of John.”  This fits 


       accurately with the description of the Ephesian disciples.


(c)   From v. 2 it is apparent that Paul thought it possible to have “believed”, and been


       born again, but not “received the Holy Spirit”.  Otherwise he would not have 

       asked the question he asked.  This is similar to the case of Samaria of Acts 8.  
                    As with the Samaritan case, these were believers (born again people).  Paul


       treated these Ephesian disciples as believers (v. 2 “when you believed”)  Paul’s

                   writings clearly teach salvation by faith  (Acts 16:31), with the Spirit of God 


      regenerating the human spirit as we trust Christ for our salvation (Romans

                  8:9). Clearly, the Ephesians were not familiar with the term “Holy Spirit” (v.2),


      but Paul’s question points to a definite ministry of the Holy Spirit, that these


      believers had not experienced.  He was not questioning their new birth, or the 

                   Spirit’s indwelling, but whether they “received the Holy Spirit” when they believed


      (had they been baptised in the Spirit when they were converted?).  We wrongly

                   assume that to refer to a further ministry of the Spirit as “receiving the Holy Spirit”


      means we must know nothing of His ministry to begin with. As we have tried to

                   show, this is just not so.


(d)  Paul baptised the Ephesians (v.5) and so was fully convinced that they were


      regenerate. After this (v 6), he laid hands on them, and “they began speaking


      with tongues and prophesying”  (v.6).


(e)  This passage confirms three conclusions that are apparent from other Acts


       passages:


       1.  In apostolic times, converts were normally expected to be baptised in the


            Spirit (that is, to receive Him in all the fullness of His New Testament 

                         presence and power) around the time of their own conversion, either at 

                         conversion or very soon afterwards.

        2. The apostles knew that this reception or baptism was not automatic with

                         saving faith, and sometimes required further steps to be taken.

                     3. Where baptism in the Spirit had not accompanied or followed faith, the 

                         apostles and the church were able to discern it, and took the further action

                         that was necessary (generally instruction, prayer and laying on of hands).
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