FROM GENTILE BLESSING TO JEWISH BLESSING
Again I ask: Did they stumble so as to fall beyond recovery? Not at all! Rather, because of their transgression, salvation has come to the Gentiles to make Israel envious. 12 But if their transgression means riches for the world, and their loss means riches for the Gentiles, how much greater riches will their fullness bring!
13 I am talking to you Gentiles. Inasmuch as I am the apostle to the Gentiles, I make much of my ministry 14 in the hope that I may somehow arouse my own people to envy and save some of them. 15 For if their rejection is the reconciliation of the world, what will their acceptance be but life from the dead? 16 If the part of the dough offered as firstfruits is holy, then the whole batch is holy; if the root is holy, so are the branches.
                                                                                                                              Romans 11:11-16
Paul began this chapter asking whether God had rejected His people. He recognised that while a believing remnant remained, the majority had been hardened. Now he asks whether this is final: ‘Again I ask: Did they stumble so as to fall beyond recovery? Not at all!’ Paul’s purpose in 11:11-32 is to explain why this isn’t his thinking. 
Their ‘transgression’ (11:11) of rejecting God’s grace in Christ has led to salvation for the Gentiles. ‘Because of their transgression, salvation has come to the Gentiles’ (11:11). Paul’s own ministry from the book of Acts shows how this happened historically. Again and again he preached the gospel in a synagogue, meeting with only moderate response before eventually being dismissed. He and his companions then turned to the Gentiles, who generally welcomed their message (Acts 13:44-47; 14:1-3; 18:4-7; 19:8-10; 28:23-29).
But this pattern was more than a historical accident. As Paul develops in this letter to the church in Rome, Jewish rejection and Gentile acceptance was God’s plan for the salvation of the world. His sequence of thought is like a chain with three links
1. already through Israel’s fall, salvation has come to the Gentiles

2. this Gentile salvation will make Israel envious and so lead to her restoration or ‘fullness’ 
3. Israel’s fullness will bring yet much greater riches to the world

Here in 11:11-16 Paul traces this same development twice, first in general terms (11:11,12) and then with particular reference to his personal ministry as apostle to the Gentiles.

The first stage has already taken place. Gentiles are coming to Christ in numbers; so Paul goes to the second stage: ‘salvation has come to the Gentiles to make Israel envious’ (11:11). Borrowing the language of Deuteronomy 32:21 (quoted in Romans 10:19), Paul states that the salvation of the Gentiles has the purpose of making Israel ‘envious’ (11:11). When Israel sees the blessings of salvation being enjoyed by believing Gentiles, (their reconciliation to God and to each other, their forgiveness, their love, joy and peace through the Spirit), they will want these blessings for themselves. This will lead to their repentance and faith in Jesus.
But this restoration of Israel will lead to a third stage, as the salvation enjoyed by Israel spills over into further blessing for the world. ‘But if their transgression means riches for the world, and their loss means riches for the Gentiles, how much greater riches will their fullness bring!’ (11:12). If Israel’s fall (‘transgression’) and defeat or overthrow (meanings of the word ‘loss’) brought blessings to the Gentiles, how much more blessing would her ‘fullness’ bring? Paul is thinking not only of her conversion and restoration, but also increase in numbers. As for the Gentiles, the blessing they have received through Israel’s fall is called ‘salvation’ and ‘riches,’ but the blessing they will receive through Israel’s fullness is called ‘much greater riches.’
In 11:13 and14 Paul interrupts his sketch of God’s plan for salvation history to hint at the practical purpose for what he is saying. He addresses directly the Gentile Christians in the church at Rome to make them realise that God has not abandoned Israel (11:17-22,25) and so they must not boast over their fellow Jewish Christians. What he says about his own ministry here highlights this concern. While God’s original call to him included ministry to both Jews and Gentiles, Paul was commissioned as ‘the apostle to the Gentiles,’ to open up the Gentile world to the gospel. One can imagine Gentile Christians citing Paul’s own focus on Gentiles as further evidence that God had turned His back on Israel. But Paul makes it very clear that his ministry to Gentiles does not mean he is unconcerned about his own people. 

‘I am talking to you Gentiles. Inasmuch as I am the apostle to the Gentiles, I make much of (literally: ‘glorify’) my ministry in the hope that I may somehow arouse my own people to envy and save some of them’ (11:13,14). His ultimate purpose in bringing the gospel to Gentiles is to arouse Israel to envy and so ‘save some of them.’ Envy isn’t always wrong. If we define envy as wanting something someone else has, then whether the envy is good or evil depends on the nature of the thing desired and on whether I have a right to have it. If the thing desired is right and good in itself (here God’s blessing which He wants all His people to enjoy), to want it and envy those who have it, is not wrong. 

Some have questioned why Paul would write ‘and save some of them’ (11:13,14) when he has set his sights on the ‘fullness’ of the Jews. Does he expect some or many to be saved? He expects many to be saved but modestly writes his own contribution to the final number down.
‘For if their rejection is the reconciliation of the world, what will their acceptance be but life from the dead?’ (11:15). Israel’s ‘fall,’ ‘transgression’ and ‘defeat’ have now become her ‘rejection’ by God, even though God has neither rejected His people altogether nor has He rejected them forever (11:1,2). The ‘salvation’ and ‘riches’ which the Gentiles have already received are now said to be ‘the reconciliation of the world’ (11:15), because Christ ‘has destroyed the barrier, the dividing wall of hostility’ (Ephesians 2:11f) both between them and God and between them and the Jews. The fullness of restored Israel is now called their ‘acceptance,’ reversing their temporary and partial ‘rejection.’ 

The ‘much greater riches’ which Israel’s fullness will bring to the Gentiles is described as ‘life from the dead’ (11:15). Paul might be using this term literally, spiritually or figuratively. If literally he would be thinking of the resurrection of the last day. The conversion of Israel would be the final stage of the eschatological process initiated by the death and resurrection of Jesus. Certainly almost all the New Testament references to ‘from the dead’ use the term to describe the resurrection of the body. A weakness of this interpretation though is that it infers Paul believed his own ministry to Jews and Gentiles would trigger the return of Christ and the resurrection. He nowhere else infers this or makes such a claim. So this is probably the least likely of the three.
If Paul was using the term ‘life from the dead’ spiritually, he would be thinking of our being ‘raised with Christ.’ Earlier in Romans he wrote of ‘those who have been brought from death to life’ (6:13). But this is the status of all Christians, the experience Gentile Christians already enjoy. ‘Much greater riches’ infers something not yet happening.

The likelihood then is that ‘life from the dead’ was something Paul understood figuratively. He foresaw something so immense, so worldwide, so enriching to the Gentiles that it could only be likened to new life out of death. Paul might have been thinking back to Ezekiel’s vision where Israel’s restoration was seen as the coming together of dead, dry bones which were then given both flesh and life. Was he picturing something akin to this happening to the church? 
‘If the part of the dough offered as firstfruits is holy, then the whole batch is holy; if the root is holy, so are the branches’ (11:16). This final verse supports the hope already expressed that the blessings Israel has received will lead to even greater blessings in the future. Paul uses two metaphors, each of which uses the logic of “if the part, then the whole” to anchor his confidence about a greater future for Israel. The first is drawn from Numbers 15:17-21. The ‘whole batch’ refers to Israel as a whole; ‘the part of the dough offered as firstfruits’ is almost certainly the remnant of Jewish Christianity of his own day (cf.11:17). Paul used the word ‘firstfruits’ for the first converts in a region (16:5; 1 Corinthians 16:15; 2 Thessalonians 2:13). When a representative piece of the dough is consecrated to God (the initial Jewish converts), the whole piece of dough is His (conversion of the rest can be expected to follow).

Next, ‘if the root is holy, so are the branches’ (11:16). Jewish authors referred to patriarchs as the ‘root’ and Paul himself in this context bases Israel’s future hope on God’s promises to the patriarchs (11:28; cf. 9:5). Because God’s promise to the patriarchs has not been revoked, their descendants remain ‘holy.’ This does not mean all their descendants will be ‘saved.’ As in the Old Testament and in 1 Corinthians 7:14 ‘holy’ means that the people continue to be ‘set apart’ by God for special attention.
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