2 PETER AND JUDE
(1) Introduction

Critics have generated more controversy over 2 Peter’s authorship and rightful inclusion in the New Testament canon than any other New Testament book. The question of style difference between 1 Peter and 2 Peter however is largely answered by knowing that Peter wrote 1 Peter using an amanuensis (Silas: 
1 Peter 5:12). In 2 Peter, Peter either used a different scribe or wrote the letter by himself.
The reason for writing the letter determines its contents. 1 Peter was written to encourage its readers in the face of persecution while 2 Peter was written to warn them against false teachers (2:2). There are teachers within the church who have apostasised (2:21). These false teachers were Gnostics who claimed to have special access to divine truth. Peter mentions knowledge of God or Christ seven times in this short letter which highlights the true knowledge through the gospel in contrast to the pseudo-knowledge of the Gnostics. The false teachers claimed to have achieved true freedom (2:19) but their freedom was freedom from Christian discipline and freedom to give full vent to fleshly appetites. Ancient Gnosticism moved in these two directions: either ascetic control of the appetites or antinomian “freedom.” Peter’s opponents followed the latter. One of their primary doctrinal heresies was the denial of Christ’s parousia.
(2) Dualism: Gnostic or Apocalyptic?
Many scholars reject the apostolic authority of 2 Peter on the ground that its theology reflects second century Christianity. It is said to have a degenerate Christology, a sub Christian eschatology and an unsatisfactory ethic that equates evil with imprisonment in the world of sense. Some see the author’s worldview as one of Hellenistic dualism rather than Christian eschatological tension.

But this goes completely against the author’s vivid apocalyptic eschatology of 3:10ff. Entrance into God’s eternal Kingdom (1:11) is not the release of the soul at death but entrance into the new heavens and new earth (Isaiah 65:17; 66:22).
2 Peter places strong emphasis on the apostles as conveyors of truth (3:2) in refutation to the claim of Gnostics that they have a new and fresh access to divine truth. Faith is paralleled by knowledge (1:2,3) and knowledge in 2 Peter is not knowledge of theological truth nor mystical union with God as in Gnosticism, but is a personal knowledge of God and Jesus ‘our Lord’ (1:2). As in John, it is a personal relationship to God in Christ.
The language of partaking of the divine nature (1:4) has probably been taken from the Gnostic idiom but Peter gives it a different meaning to that of the Gnostics. In context the thought is entering into the Christian life rather than the goal of the Christian life after death. Escaping the corruption that is in the world and partaking of the divine nature are two sides of the Christian experience. The author calls it ‘life’ (v.3) in parallel to godliness and clearly refers to the present experience of life. The meaning is the same as Paul conveys by union with Christ.

There is no reason to understand the ‘corruption in the world’ (v.4) to mean imprisonment in the world of the senses. Escape from the defilement of the world has already occurred by ‘knowing our Lord and Savior Jesus Christ’ (2:20). Gnostics were taught that gnosis was the destiny of humanity after death; in this life the body doesn’t matter; so one can indulge bodily appetites. 2 Peter says that on the contrary, this immoral conduct is part of the defilement of the world from which the true Christian has been delivered.
So in 2 Peter we find the tension between the already and the not yet. Christians have already been delivered from the corruption that is in the world while still awaiting the new heavens and the new earth. They have already entered life. They have shared the divine nature in the sense of having received the gift of the Spirit and of sonship while still waiting for the entrance into ‘the eternal kingdom of our Lord and Savior Jesus Christ’ (1:11)
(3) The Inspiration of Scripture
2 Peter emphasises the importance and primacy of the apostolic norm of truth. This is because many of the churches had departed from the truth and accepted heretical teachings (2:1,2). Peter calls this truth a ‘command given by our Lord and Savior through your apostles’ (3:1,2). Paul similarly claims the authority of the apostles as vehicles for divine truth (Romans 16:26; Ephesians 3:5)

2 Peter 1:20,21 is worthy of special note. ‘… no prophecy of Scripture came about by the prophet’s own interpretation. For prophecy never had its origin in the will of man, but men spoke from God as they were carried along by the Holy Spirit.’ The primary reference is to the Old Testament Scriptures. The first part ‘no prophecy came about by the prophet’s own interpretation’ may be a refutation of Gnosticism which claimed to be a new word from God that supplanted the gospel. This scripture means the interpretation of scripture is not a private matter but belongs to the church as a whole, which is the custodian of apostolic truth. The emphasis is the authenticity of Scripture more than its interpretation. 2 Peter is contrasting the truth of Scripture with the ‘cleverly invented stories’ (1:16) of the Gnostics, but it does so by authenticating the Scripture because of the inspiration of its authors. The author implies the only source of divine truth is Scripture, because its authors were inspired, and so able to write divine truth.
2 Peter’s concept of the prophetic word is significant. It is entirely trustworthy and is likened to a lamp shining in a dark place. In the writer’s day a lamp would provide enough light for the bearer to make their way through dark streets. Similarly, the prophetic word is God’s truth but is still partial. The full truth will be seen when ‘the day dawns and the morning star rises in your hearts’ (1:19) – at the parousia. Prophecy is not a blueprint for the future but does enable God’s people to make their way in this world.

2 Peter gives us the earliest reference to the apostolic church regarding Paul’s writings, or at least some of them, as Scripture. It refers to letters of Paul with which the readers were familiar that were hard to understand ‘which ignorant and unstable people distort, as they do the other Scriptures, to their own destruction’ (3:16). The word ‘Scriptures’ almost certainly means the Old Testament Scriptures, placing Paul’s letters on the same or almost the same level
(4) Angels
2 Peter, probably following Jude 6, tells us something about angels, a subject that pervades apocryphal books such as 1 Enoch but is not found in the rest of the New Testament (except Jude). There is a class of angels that sinned (Jude 6) and who were then cast down into Sheol where they were imprisoned until the day of judgement (2:4). This is the New Testament source of the idea that demons are fallen angels

(5) The Delay of the Parousia
We can conclude from 2 Peter that one of the main doctrinal errors of the Gnostics was denial of fundamental Christian eschatology. While 1 Peter speaks of Christ’s apokalypsis (1:7,13), Peter speaks of His parousia (3:4). Paul uses both terms interchangeably. The Gnostics denied the teaching of Christ’s return. It is clear from 3:4 that 2 Peter was written late in the apostolic age when the delay of the parousia created difficulties for believers. The Gnostics ridiculed the idea of the parousia, probably favouring the idea of salvation at death. ‘Where is this coming he promised? Ever since our fathers died, everything goes on as it has since the beginning of creation’ (3:4). The reference to ‘our fathers’ is probably referring to the Old Testament fathers.
2 Peter answers that God does not count time as humans do. One day is as a thousand years and a thousand years as one day (3:8). Christ’s parousia could be delayed as humans reckon time. The delay of the parousia has a merciful purpose: it gives all people time to repent (3:9). Christ will still return at an unexpected time, like a thief in the night (3:10; cf. Matthew 24:43; 

1 Thessalonians 5:2). The parousia can be hastened by Christ-like conduct (3:12). This is not a day of terror for the Christian but a day of entrance into His eternal Kingdom (1:11) and so a day to eagerly look forward to
(6) The Day of God
In relation to the Day of God 2 Peter emphasises the fact of judgement and the coming of a new, righteous, world order. It emphasises judgement because only divine judgement can deal with the apostate teachers and give them their due. The day will be a day of judgement and destruction of ungodly people (3:7). Divine judgement is the central theme of chapter 2. If God did not spare the angels that sinned, if He did not spare the ancient world when it became corrupt in the days of Noah, if He did not spare Sodom and Gomorrah, He will certainly bring the apostates to judgement (2:4-10).

The coming of the Day of God, which is synonymous with the ‘day of the Lord’ (3:10) and the ‘day of judgement’ (2:9), will witness a complete transformation of the fallen order. It will occur in fire (3:10,12) and will purge the universe of its corruption and witness the establishing of new heavens and a new earth (3:13).
The prophets always view the Kingdom as being established on earth, but they describe the relationship between the old and the new orders in different ways. Sometimes continuity is emphasised. The new order is much like the old, except that the curse is removed (Amos 9). Sometimes discontinuity is emphasised, and the redeemed order is called ‘new heavens and a new earth’ (Isaiah 65:17; 66:22). Zephaniah sees a total destruction of the old order: ‘In the fire of his jealousy the whole world will be consumed, for he will make a sudden end of all who live in the earth’ (Zephaniah 1:18). Yet he sees a new order freed from the curse of evil (3:20). The prophet does not reflect on the relationship between the new order and the old order that is destroyed. There is both continuity and discontinuity.

2 Peter emphasises the element of discontinuity to a strong degree; the old order is totally destroyed in a judgement of fire. But yet destruction is not the final end, which is the emerging of new heavens and a new earth freed from the corruption that has plagued the old order. 2 Peter does not reflect further on the character of this new order or the kind of existence it promises.
The hope of the new order is not, however, an end in itself. It provides judgement for the apostates, but it provides the basis for 2 Peter’s ethical exhortation ‘since everything will be destroyed in this way, what kind of people ought you to be? You ought to live holy and godly lives’ (3:11) ‘So then, dear friends, since you are looking forward to this, make every effort to be found spotless, blameless and at peace with him’ (3:14)

Jude
Jude is addressing the same gnostic problem as 2 Peter and writes to encourage his readers to contend for the orthodox faith (v.3). False teachers have come into the church who ‘deny Jesus Christ our only Sovereign and Lord’ (v.4), who reject authority and revile angels (v.8), who are scoffers (v.18) of Christian truth. Jude does not say they deny Christ’s parousia as does 2 Peter (3:3). They claim revelation by the Spirit but are in fact devoid of the Spirit (v.19). Their error shows itself in fleshly license (vs.4,12). These false teachers were claiming to be so filled with the Spirit that there was no room for principled laws in their lives. As did 2 Peter, Jude emphasises the fact of eschatological judgement on these apostates (vs.14,15).
Of particular interest are Jude’s reference to ‘angels who did not keep their positions of authority but abandoned their own home – these he has kept in darkness, bound with everlasting chains for judgement on the great Day’ (v.6), and his use of apocryphal literature. He quotes ‘Enoch the seventh from Adam’ (v.14) directly from the apocalypse of Enoch (1 Enoch). Jude probably uses another apocryphal book, the Assumption of Moses, in verse 9. The book is lost to us but both Clement and Origen were familiar with it in their day.

These two instances of non-canonical literature are not unique. Paul used a rabbinical midrash in 1 Corinthians 10:4 about the rock following the Israelites in the wilderness. He even quotes a pagan poet in his speech in Athens (Acts 17:28) and again in 1 Corinthians 15:33. He names the magicians who withstood Moses as Jannes and Jambres (2 Timothy 3:8), drawing on an unknown source.
This study is largely a summary of ‘A Theology of the New Testament’ by G.E.Ladd. Revised Edition edited by D.A.Hagner (William Eerdman’s Publishing Company: Grand Rapids, Michigan) 1988, Chapter 43 ‘Second Peter and James’
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