                                        THE MULTIPLE RESULTS OF CHRIST’S DEATH
But now in Christ Jesus you who once were far away have been brought near by the blood of Christ.
14 For he himself is our peace, who has made the two one and has destroyed the barrier, the dividing wall of hostility, 15 by abolishing in his flesh the law with its commandments and regulations. His purpose was to create in himself one new man out of the two, thus making peace, 16 and in this one body to reconcile both of them to God through the cross, by which he put to death their hostility. 17 He came and preached peace to you who were far away and peace to those who were near. 18 For through him we both have access to the Father by one Spirit.
                                                                                                                                        Ephesians 2:13-18 (NIV)
In 2:11 12 Paul has called on his readers to ‘remember’ the state they were in before Christ saved them. They were cut off from the Messiah, cut off from God’s people, excluded from the covenant invitation to know God, had no hope and were godless. In Paul’s single phrase they were ‘far away’ (2:13), alienated both from God and His people.

But now everything had changed for these Gentile converts. No longer ‘separate from Christ’ (2:12) they are now ‘in Christ Jesus’ (2:13). They have come to find their life in Him. They who had been ‘far away’ – far from God with a great gulf separating them from His covenant people – were ‘brought near’ (2:13). The rabbis had a way of speaking of Gentiles who were far from the privileges of the covenant as being ‘brought near’ as proselytes. But Paul is speaking of a far more dramatic and fundamental way of approach ‘by the blood of Christ’ (2:13).

The basic cause of human estrangement is sin but Christ gave Himself as a sacrifice for the sins of the whole world (John 3:16; 12:32; 2 Corinthians 5:19). The sins of both Jews and Gentiles can be forgiven because of His death (pictured through His blood being poured out or more simply ‘the blood of Christ’) and both can be ‘brought near’ to God as never before. In Hebrews 10:19-22 believers are encouraged to ‘have confidence to enter the [heavenly] Most Holy Place by the blood of Jesus’ and so ‘draw near to God.’ The letter of Hebrews is written mainly to Jewish Christians while Ephesians is addressed more to Gentile believers. ‘In Christ Jesus’ is the ground of approach for both groups.
‘But now in Christ Jesus you who once were far away have been brought near by the blood of Christ’ (2:13). Our new nearness to God is both ‘in Christ Jesus’ and ‘by the blood of Christ.’ ‘The blood of Christ’ signifies His sacrificial death for our sins on the cross by which Christ reconciled us to God and to each other. ‘In Christ Jesus’ signifies our personal union with Christ through which the reconciliation He achieved is received and enjoyed. The two expressions witness to the two stages by which those who were ‘far away’ were ‘brought near.’ The first is the historic event of the cross and the second, Christian conversion, our contemporary experience of union with Christ
‘For he himself is our peace’ (2:14) in two ways. Not only has He reconciled His people to God through His death, but He has reconciled them to each other. As men and women are found in Him, and continue to live in Him, they find peace with God and a meeting place and unity with one another, whatever may have been their divisions of race, colour, class or creed before. He came to be the Prince of peace (Isaiah 9:6,7; Micah 5:5; Haggai 2:9; Zechariah 9:10). By His coming and supremely by His cross, He ‘has made the two one’ (2:14). Paul literally wrote ‘he has made two things into one thing.’ The organisation of Judaism and the Gentile world no longer stand apart as before. God has made a way for the divided to become one.
The greatest earthly division was that which separated Jews and Gentiles. There had always been a ‘dividing wall of hostility’ (2:14) between the two. There was a barrier both literally and spiritually. In Jerusalem between the Temple proper and the Court of the Gentiles, there was a stone wall on which was an inscription in both Latin and Greek: ‘No one of another nation to enter within the fence and enclosure round the temple. And whoever is caught will have himself to blame that his death ensues.’ Christ had now ‘destroyed the barrier’ between Jews and Gentiles, of which the dividing wall in the Temple had become a symbol. The Jews had formerly tended to speak of the division of humanity into Jews and Gentiles but Paul makes a threefold classification into Jews, Greeks (Gentiles) and the church of God (1 Corinthians 10:32), the last embracing former Jews and former Gentiles.
Two things had to be dealt with for the dividing wall between Jews and Gentiles to be broken down. The first was the ‘hostility’ (2:14) and animosity between the two groups. The second was ‘the law with its commandments and regulations’ (2:15; cf. Colossians 2:14,20) had to be abolished. The law with its detailed ordinances of ceremonies about the clean and the unclean had the effect of imposing a barrier resulting in enmity between Jews and Gentiles.

Because of Christ’s life and death, what He did ‘in his flesh’ (2:15), salvation and acceptance with God is offered to all people on condition of repentance and faith. The church in its council in Jerusalem had agreed that there was no longer to be a barrier because the Jews had circumcision and the other ordinances of the law and Gentiles did not (Acts 15). Much of the law (including the sacrificial ritual), was preparation for and a foreshadowing of Christ’s full ministry and so was fulfilled by what He did when He came. The moral demands and principles of the law were not lightened by Jesus, but made fuller and more far-reaching (Matthew 5:21-48). As Romans 7 and early part of chapter 8 make clear, the problem was not the law but human inability through sin to keep it. Paul is crystal clear though that Christians are not under the law (Romans 6:14; Galatians 5:18). We are not, however, lawless but are under the law of Christ (1 Corinthians 9:21).
Jesus’ death was the means of ‘making peace’ (2:15) between Jew and Gentile by removing the division. The law could no longer be the way by which Jews and Jews alone could come to God. The way of approach is now by grace, by a new creative work of God and the same for both Jews and Gentiles. Christ’s purpose was to ‘to create in himself one new man out of the two’ (2:15). This new humanity, this new single entity, is ‘in Christ.’ God now deals with redeemed Jews and Gentiles as one body. Gentiles do not simply rise to the status of Jews, but something new and far greater has been created.
‘… and in this one body to reconcile both of them to God through the cross, by which he put to death their hostility’ (2:16). Right through this passage the twin themes of the reconciliation to God, and of people to one another, are inextricably intertwined. ‘Through the cross’ Christ’s purpose was to ‘reconcile’ people ‘to God’ (Romans 5:10; 2 Corinthians 5:18-20). When He was slain, the ‘hostility’ between humanity and God through sin was brought to an end, because He took our sins and judgement for them, making possible forgiveness. He not only reconciled Jews and Gentiles ‘to God,’ but He also reconciled them (and all people of every diverse background) to one another as ‘one body’ which is the church.
In summary then Paul has touched on three achievements of Christ’s death. First, He abolished the law (its ceremonial regulations and moral condemnation) as a divisive instrument, separating men from God and Jews from Gentiles. Secondly, He created a single new humanity out of its former two divisions, making peace between them. Thirdly, He reconciled this new united humanity to God, having destroyed through the cross all the hostility between us. Christ crucified has brought into being a new, united, human race, united in itself and united to its Creator.

This does not mean that the whole human race is now united and reconciled. Observation, experience and the New Testament itself show that not to be true. There is a further stage in Christ’s work. ‘He came and preached peace to you who were far away and peace to those who were near’ (2:17). The language is borrowed from Isaiah 57:19 ‘“Peace, peace to those far and near,” says the Lord.”’ In the Isaiah passage it is God speaking. When Paul writes ‘He came and preached peace’ the ‘He’ might be Christ Himself or Christ acting by His Spirit in His messengers. If the first, Christ Himself, Paul would be thinking of Christ’s post resurrection appearances (the announcement of peace logically following its achievement at the cross). If the second, Christ acting by His Spirit in His messengers, Paul would be thinking of the proclamation of the gospel of peace to the world through the apostles and subsequent generations of Christians. He could well have had both in mind. 

The preaching of peace was to those ‘far away … and to those who were near’ (2:17). In the Isaiah passage the message was to Jews in distant exile as well as those close at hand. Paul might have had another classic 

distinction in mind. Those ‘far away’ was sometimes a designation for Gentiles making those ‘who were near’ the Jews. For both this was peace with God (which both equally needed) and its consequence was peace with each other. 
‘For through him we both have access to the Father by one Spirit’ (2:18). Although reconciliation is an event, access is the continuing relationship to which it leads. ‘Therefore, since we have been justified through faith, we have peace with God through our Lord Jesus Christ, through whom we have gained access …’ (Romans 5:1,2). The Greek word translated ‘access’ had an almost exact equivalent that described the one who brought a person in Oriental courts into the presence of the king. Our access is not to a king but to God the Father, before whom we have ‘freedom and confidence’ (3:12). 

Paul adds that this ‘access’ is for ‘both’ Jew and Gentile ‘by one Spirit’ (2:18). There is one way for all, ‘one Spirit’ by whose work in their hearts they have assurance that they can come to God as children to a Father (Romans 8:15,16; Galatians 4:6). It is the Holy Spirit who regenerates, seals and indwells His people, who witnesses with our spirits that we are God’s children, who helps us in our weaknesses and teaches us to pray and who unites us as we pray. Our access is ‘to the Father’ ‘through him’ (the Son who made peace and preached peace) ‘by one Spirit.’ 
So the highest and fullest achievement of the peacemaking Christ is this Trinitarian access of God’s people, as by Him, and by one Spirit, we come boldly to the Father.
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