1 TIMOTHY

TITLE
This is the first of Paul’s two letters to Timothy and so is named as such. 
Timothy received his name, which means ‘one who honours God’ from his mother, Eunice, and grandmother, Lois, devout Jews who became Christians (2 Timothy 3:15). His father was a Greek (Acts 16:3) who may have died before Timothy met Paul.

Timothy was from Lystra (Acts 6:1-3), a city in the Roman province of Galatia (part of modern Turkey). Paul led Timothy to Christ (1 Timothy 1:2,18; 1 Corinthians 4:17; 2 Timothy 2:1), probably during the ministry in Lystra on his first missionary journey. When he revisited Lystra on his second missionary journey, Paul chose Timothy to accompany him (Acts 16:1-3). Although Timothy was young (probably late teens or early twenties – almost 15 years later Paul referred to him as a young man – 1 Timothy 4:12), he had a reputation for godliness (Acts 16:2). Timothy was to be Paul’s disciple, friend and co-labourer for the rest of the apostle’s life, ministering with him in Berea (Acts 17:4), Athens (17:15), Corinth (18:5; 2 Corinthians 1:19), and accompanying him on his trip to Philippi (1 Timothy 2:19-23) after Paul’s release. Paul frequently mentioned Timothy in his epistles (Romans 16:21; 2 Corinthians 1:1; Philippians 1:1; Colossians 1:1; 1 Thessalonians 1:1; 2 Thessalonians 1:1; Philemon 1). Paul often sent Timothy to churches as his representative (1 Corinthians 4:17; 16:10; Philippians 2:19; 1 Thessalonians 3:2) and 1 Timothy finds him on another assignment, leading the church at Ephesus (1 Timothy 1:3). According to Hebrews 13:23, Timothy was imprisoned but had been released. 

CONTENT
An indictment of some false teachers – their character and teachings – with instructions on various community matters these teachers have brought to crisis, interspersed with words of encouragement to Timothy

AUTHOR AND DATE
Paul’s authorship is contended by some on the following grounds

(1) the historical references in the Pastoral Epistles cannot be harmonised with the chronology of Paul’s life in Acts

(2) the false teaching described in the Pastoral Epistles is the fully developed Gnosticism of the second century
(3) the church organisational structure in the Pastoral Epistles is that of the second century, and is too well developed for Paul’s day

(4) the Pastoral Epistles do not contain the great themes of Paul’s theology

(5) the Greek vocabulary of the Pastoral Epistles contains many words not found in the rest of the New Testament

In reply, it needs to be noted

(1) the contention of historical incompatibility is valid only if Paul was never released from his Roman imprisonment mentioned in Acts, which is where Acts concludes. Acts doesn’t include Paul’s execution either, which is not doubted historically. Paul expected to be released from prison (Philippians 1:19, 25,26; 2:24; Philemon 22). If the historical events mentioned in the Pastoral Epistles occurred after the close of the Acts narrative, any difficulty disappears
(2) while there are similarities between the heresy of the Pastoral Epistles and second century gnosticism, there are also differences. Unlike second century Gnosticism, the false teachers of the Pastoral Epistles were still within the church (1 Timothy 1:3-7) and their teaching was based on Judaistic legalism (1 Timothy 1:7; Titus 1:10,14; 3:9)

(3) the church organisational structure mentioned in the Pastoral Epistles is consistent with that established by Paul (Acts 14:23; Philippians 1:1)

(4) the Pastoral Epistles mention a number of the central themes of Paul’s theology – the inspiration of scripture (2 Timothy 3:15-17); election (2 Timothy 1:9; Titus 1:1,20) salvation (Titus 3:5-7); the deity of Christ (Titus 2:13); His work as Mediator (1 Timothy 2:5); His substitutionary atonement (1 Timothy 2:6)
(5) the different subject matter in the Pastoral Epistles required a different vocabulary from that in Paul’s other letters

The idea that a ‘pious forger’ wrote the Pastoral Epistles faces several further difficulties

(1) the early church disapproved of such practices and would have exposed it immediately

(2) why forge three letters that include similar material and no deviant doctrine?

(3) if a counterfeit, why not invent an itinerary for Paul to harmonise with Acts?

(4) would a later devoted follower of Paul have included the humbling words of 

      1 Timothy 1:13,14?

(5) why would the writer include warnings about deceivers (2 Timothy 3:13; Titus 1:10) if he
     was a deceiver himself?

The evidence points to Paul as the author, and the letter (along with Titus) being penned shortly after his release from the first Roman imprisonment. Paul almost certainly wrote from Macedonia (probably Philippi or Thessalonica) around 62 or 63AD 

BACKGROUND AND SETTING
After being released from his first Roman imprisonment (cf. Acts 28:30), Paul revisited several of the cities in which he had ministered, including Ephesus. Leaving Timothy behind there to deal with problems that had arisen, Paul went on to Macedonia, from where he wrote this letter. The situation in Ephesus was very difficult with false teachers, who were probably local elders, leading some of the house churches astray. Paul wrote to the whole church (the grace benediction in 6:21 is plural) through Timothy, in order to strengthen Timothy’s hand in stopping these straying elders and some young widows who have followed them
EMPHASES

The truth of the gospel as God’s mercy shown toward all people; character qualifications for church leadership; speculative teachings, asceticism, and love of controversy and money disqualify one from church leadership; Timothy, by holding fast to the gospel, should model genuine Christian character and leadership

OVERVIEW

The letters to Timothy and Titus have long been called the Pastoral Epistles because of their instruction to young church leaders on church order. But that tends to both read later concerns into these letters and to imply a certain sameness about them, which is not really there.

This letter is the first of the three, written soon after Paul had left Timothy in Ephesus. Having
disfellowshipped the ringleader of the false teaching (1:19,20), he left Timothy there while he went on to Macedonia, charging him to stop “certain persons (from teaching) false doctrines any longer” (1:3).

The letter fluctuates between words to the church through Timothy and words to Timothy himself, although even these are intended to be ‘heard’ by the church. Much of the letter points to the error of the false teachers/teaching (1:4-10,19b,20; 4:1-3,7; 6:3-10,20,21). The words to Timothy (1:3, 18,19a; 4:6-16; 6:11-16,20,21) charge him with regard to his duties and encourage him and strengthen his hand before the community to carry out these (sometimes difficult) duties. These two matters merge in the final charge to Timothy in 6:20,21. The rest of the letter deals with community matters, obviously deeply influenced by the false teaching – matters such as  the believers’ gathering for prayer and teaching (2:1-15); qualifications for, and replacement of, leaders (3:1-13; 5:17-25); caring for older widows, but urging younger to marry (5:3-16); attitudes of slaves toward masters (6:1,2).

Despite the many words directed personally to Timothy, this letter is ‘business,’ as is made clear by a lack of both the ordinary thanksgiving and prayer reports that begin Paul’s letters (cf. 2 Timothy) and the greetings to and from friends that conclude them (cf. 2 Timothy)

UNDERSTANDING 1 TIMOTHY

Central to understanding this letter is an understanding of the false teachers and their teaching. There are good reasons to assume these teachers were local elders who had embraced some ideas that were incompatible with the gospel of grace (1:11-17). First, unlike the other letters of Paul that deal with false teachers (2 Corinthians, Galatians, Philippians), 1 Timothy gives no hint that these teachers might be outsiders. Second, Paul has already excommunicated two of them, clearly insiders (1 Timothy 1:19,20), and later evidence from 2 Timothy 2:17,18 indicates that one of them (Hymenaeus) refused to leave (he is named first both times, implying that he is the ringleader). Third, in Paul’s noted address to the elders of this church some five years earlier, Paul had foreseen this very thing (Acts 20:17-35 noting vs.29,30). An additional factor is that these erring elders have made use of some younger widows who have opened their homes to them (2 Timothy 3:6,7).
These factors together explain why

(1) Paul writes to Timothy and not to the church as in other cases, since his letter 

      would not get a hearing in the hands of these elders. At the same time, Paul is 

      authorising Timothy before the church to see that these elders are replaced by 

      people with proper qualifications

(2) he gives careful instructions not about the duties of elders, but about their 
      qualifications

 (3)  he gives such detailed instructions about caring for older widows, while urging 
       the younger ones, some of whom have already gone astray after Satan 

       (1 Timothy 5:15), to marry – against his general advice in 1 Corinthians 7:40 – 

       and why he forbids them to teach in this setting (1 Timothy 2:11-15)

       (4)  although his primary concern is for the gospel (1:11), Paul gives no content in this 

             letter (since Timothy does not need instruction here), and why on the other hand, 

             so much is said about the nature of the false teaching
The false teaching itself seems to be a mixture of things Jewish and Greek. Wrongly based on the law (1:7), it was full of Old Testament speculations (“myths and endless genealogies” 1:4). It was being presented as gnosis (“knowledge” 6:20) and appeared to have an esoteric and exclusivistic appeal (1:4-7; note in 2:1-7 and 4:10 that God wants all people to be saved), which included a false asceticism that denied the goodness of creation (4:3-5; perhaps 5:23). Beyond their teaching, Paul indicts the teachers for their love of controversies, including battles over words (1:6; 6:4) and especially for their greed (6:5-10; cf. 3:3).
These notes have drawn heavily on “How to Read the Bible Book by Book” by G. Fee and D. Stuart (Zondervan 2002, pp.373-375), and to a lesser extent “The MacArthur Bible Handbook” by J. MacArthur (Thomas Nelson Publishers 2003, pp.337-444) and “New Testament Survey” by M. Tenney (W.B.Eerdmans Publishing/Inter-Varsity Press 1997, pp.335-337)

1 TIMOTHY IN OUTLINE

1:1-3 Salutation

Despite their long and close relationship, Paul emphasises here his apostleship and Timothy being his “true son” ( = legitimate child). This is for the sake of the church, in light of what follows in the letter

1:3-20 First Charge to Timothy

This first charge (v.3 and renewed in v.18) reminds Timothy of his duty to stop the false teaching (v.3), which is then described (vs.4-11) in contrast to Paul’s testimony (vs.12-17), which both articulates the content of the gospel and authorises Paul’s apostleship. Verse 13 gives the first of three trustworthy sayings cited in the letter (see 3:1 and 4:9) and emphasises that Christ came to save sinners (not ascetics). The renewed charge (1:18-20) reminds the church that Hymenaeus and Alexander have been disfellowshipped.
2:1-15 Instructions on Community Matters
The first matter Paul brings up is community prayer, that is to be for “everyone” (v.1), because God wants “all people” to be saved (vs.3,4), as Christ’s sacrifice for “all people” is the sure evidence (vs.5,6). This is followed by instruction about proper decorum at community prayer. When the men lift up their hands to pray, they are not to be soiled with the disputings of the false teachers (v.8), and women are not to dress seductively (for that culture), but to “wear” good deeds (vs.9,10). Because of the influence of the younger widows (2:15 and 5:14 should be read side by side), Paul forbids women to teach (using Eve’s deception by Satan that led to transgression as the biblical analogy for their being deceived by Satan cf. 4:1 and 5:15).
3:1-13 Qualifications for Church Leaders

With a second “trustworthy saying” (v.1), Paul offers the character qualifications for three kinds of leaders (the verb “is to be” in v.2 grammatically controls vs. 2, 8 and 12) – overseers (vs.1-7), deacons (vs.8-10,12) and (probably) women deacons (v.11 cannot be “wives”). Note the singular lack of duties, except for “able to teach” in verse 2, and how many of these qualities are in sharp contrast to what is said elsewhere of the false teachers.
3:14 – 4:5 The Purpose of the Letter

Paul writes so that God’s people will know how to conduct themselves in God’s household. They are to be God’s temple (pillar and foundation) that preserves “the mystery from which true godliness springs” set forth in hymnic style in 3:16. This is set in direct contrast to the satanic teachings of the fallen elders (4:1-5). Note that the hymn emphasises Christ’s incarnation, apparently over against a false asceticism (4:3- 5), and the universal nature of the gospel, over against the (apparent) exclusivism of such asceticism

4:6-16 Renewed Charge to Timothy
As in chapter 1, Timothy’s charge is given over against the false teachers (vs.6-8). The third trustworthy saying (v.8) emphasises that “training” in godliness noted in 3:15,16 (as against ascetic ‘discipline’) holds promise for life both in the present and the future, while the additional word about “labor” ( = Paul and Timothy’s as ministers of the gospel) again emphasises the universality of the gospel.

The rest of the charge (4:11-16), while clearly intended to bolster Timothy’s courage, explicitly sets him before the congregation as a model to emulate – despite his youth – and reaffirms his ministry among them, before concluding with personal words.

5:1 – 6:2b On Widows and Elders (and Slaves)

Paul now specifies how to handle the two groups that have been causing the grief. After introductory words about all the people (5:1,2), he takes up in turn the younger widows (vs.3-16) and the straying elders (vs.17-25), concluding with instructions to slaves (6:1,2). In both primary cases he first sets those who are going astray in contrast to those who are genuine. The church is to care for “widows who are really in need” (5:3-9), but he counsels the younger ones to marry, bear children, and manage their households (vs.11-16).
Likewise the church must honour (and pay) faithful elders (5:17,18), but try (with impartiality), dismiss, and replace “those who sin” (vs.19-22,24,25). The parenthetical word to Timothy (v.23) is probably for both his and the church’s sake – “Keep yourself pure” (v.22) does not include ascetic abstinence from wine, which Timothy needs for his health.
6:2c-10 Final Indictment of the False Teachers

Paul once more impeaches the false teachers for their love of controversy, and their love of money, borrowing from Old Testament Wisdom tradition (Job 1:21; Ecclesiastes 5:15)

6:11-20 Final Charge to Timothy

As in 4:1-16, Timothy is once again set in contrast to the false teachers, with emphasis now on his persevering to the end “which God will bring about in his own time.”  The final appeal to Timothy takes the form of four imperatives – flee, follow, fight and keep (vs.11,12,14). Verses 17-19 qualify the indictment against greed in verses 6-10. Those who happen to be rich (in that culture, handed down as an inheritance) are to be “rich in good deeds,” especially in the form of generosity to the needy. The sign-off (vs.20,21) summarises Paul’s urgencies; its abruptness highlights how urgent the matter is.
These notes are a full summary of “How to Read the Bible Book by Book” by G. Fee and D. Stuart (Zondervan 2002, pp.376-378)
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