THE CONTEXT OF THE COVENANTS SERIES
Part 1 The Old Testament, Salvation and Jesus
The New Testament opens with Matthew’s Gospel and Matthew’s Gospel opens with a genealogy. Matthew condenses into seventeen verses the story that leads up to Jesus, the story which Jesus completes. It is the story from which Jesus acquired His identity and mission. It is also the story to which He gave significance and authority. The very form of the genealogy shows the direct continuity between the Old Testament and Jesus Himself. The continuity is based on the action of God. The God who is manifestly involved in the events described in the second half of Matthew 1 was also active in the events in the first half. In Jesus God brought to completion what He Himself had prepared through the Old Testament. This means that Jesus gives ultimate meaning and validity to the events of Old Testament history. The person who accepts the claims of Matthew 1 about Jesus (that He is the promised Messiah, that He was conceived by the Holy Spirit and so is uniquely God’s Son, that in Him the saving presence of God is truly among humanity) also accepts its implied claim about the history that leads up to Him.
While the Old Testament contains many extraordinary promises it is primarily a story – the story of the acts of God in human history out of which promises arose -promises that only make sense in relation to their historical setting in the story.
So looking at events in the history of the Old Testament:

(1) what ever significance a particular event had in terms of Israel’s own experience of God was valid both for them and continues to be valid for us

(2) we can legitimately see in the event additional levels of significance in the light of the end of the story – in the light of Christ

(3) the Old Testament event may provide levels of significance to our full understanding of all that Christ was and said and did

For instance, the exodus was a foundational event in Israel’s history. The Old Testament account reveals a God characterised by care for the oppressed and motivated to action for justice on their behalf. Thereafter in the Old Testament salvation and redemption are defined and understood by the exodus. 

But in the light of the fullness of God’s redemption in Christ we can see the exodus was concerned with more than social, economic and political freedom for Israel. There was a level of spiritual oppression in Israel’s subjection to the gods of Egypt. Let my people go so that they might worship me (Exodus 8:1) was God’s demand on Pharaoh. The purpose of the exodus was that Israel would know Yahweh in the grace of redemption and covenant relationship. So the exodus points beyond itself to the greater need for deliverance from all evil and restoration to relationship with God. This deliverance was achieved through Christ’s death and resurrection. When Hebrew prophets looked in hope into the future, they pictured God’s final and complete salvation in terms of a new and greater exodus that would bring salvation to the ends of the earth.
 So the original historical exodus is filled with greater significance in the light of the end of the story in Christ.
But the exodus does more than just this. It provides us with levels of significance to our full understanding of all Christ was, said and did. The Old Testament shows us the nature and extent of sin and evil. It shows us that while evil had its origins outside the human race, human beings are morally accountable to God for their own sin. It shows us that sin and evil have a corporate as well as an individual dimension. They affect and shape the patterns of social life as well as the personal lives we lead. It shows us that sin and evil affect history itself through inescapable cause and effect and a cumulative process through the generations. It shows us that there is no area of life on earth in which we are free from the influence of our own sin or the sin of others. 
While we know the Gospel of the cross and resurrection of Christ is God’s complete answer to the totality of evil and all its effects in creation, the Old Testament has already begun to sketch in the dimensions of God’s answer through successive acts of redemption in history – with the exodus as the prime model. 

The exodus was a real act of the living God, for real people, who were in real slavery. They were liberated from political oppression as an immigrant community into independent national status. They were liberated from national exploitation as a slave labour force into freedom and sufficiency in a land of their own. They were liberated from the social violation of basic human rights as a victimised ethnic minority into an opportunity to create a new kind of community based on equality and social justice. They were liberated from spiritual bondage to Pharaoh and the other gods of Egypt into a real knowledge of and covenant relationship with the living God. The exodus demonstrated unmistakeably the scale and scope of God’s redemptive nature and purpose. 

Our understanding of New Testament redemption must not fall short of, or be narrower than its Old Testament foundation. God’s work of redemption through the cross transcends, but also embodies the scope of God’s redemptive activity revealed through Old Testament history. Our gospel must include the exodus model of redemption, as well as the sacrificial model of atonement and the model of God’s restoring grace after the exile.
The New Testament affirms the death and resurrection of Christ as a cosmic victory over all authorities and powers in heaven and on earth (Ephesians 1:20-22). This means over the totality of forces that bind and enslave humanity, corrupt and distort human life, and warp, pollute and frustrate creation itself. We understand the impact of this victory so much more clearly because of the Old Testament.
Matthew’s opening genealogy points us very much to the story of the Old Testament, but a story with multi-dimensional relevance culminating in the story of Jesus Himself.

This study is principally a summary of Knowing Jesus through the Old Testament by Christopher J. H. Wright (InterVarsity Press. Downers Grove IL. 1992) pp.27-34
� Luke 9:31 describes Moses and Elijah discussing with Jesus on the Mount of Transfiguration ‘the exodus he would accomplish in Jerusalem’





